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Publisher’s Note

This volume consists of (1) notes in which Sri Aurobindo cor-
rected statements made by biographers and other writers about
his life and (2) various sorts of material written by him that are
of historical importance. The historical material includes per-
sonal letters written before 1927 (as well as a few written after
that date), public statements and letters on national and world
events, and public statements about his ashram and system of
yoga. Many of these writings appeared earlier in Sri Aurobindo
on Himself and on the Mother (1953) and On Himself: Com-
piled from Notes and Letters (1972). These previously published
writings, along with many others, appear here under the new
title Autobiographical Notes and Other Writings of Historical
Interest.

Sri Aurobindo alluded to his life and works not only in the
notes included in this volume but also in some of the letters he
wrote to disciples between 1927 and 1950. Such letters have
been included in Letters on Himself and the Ashram, volume 35
of THE COMPLETE WORKS OF SRI AUROBINDO.

The autobiographical notes, letters and other writings in-
cluded in the present volume have been arranged by the editors
in four parts. The texts of the constituent materials have been
checked against all relevant manuscripts and printed texts.

The Note on the Texts at the end contains information on
the people and historical events referred to in the texts.

On account of the documentary nature of the items making
up this book, they have been transcribed verbatim, or as close
to verbatim as possible. Problems of transcription are discussed
on the next page.



Guide to Editorial Notation

Some of the contents of this book were transcribed from un-
revised manuscripts or from handwritten or typed copies of
lost originals. The texts published here are as far as possible
verbatim transcripts of these materials. Problems encountered
in reproducing them are indicated by means of the notation
shown below.

Notation

[word]
[?word]

[word]!

wor|[d]

[note]

Textual Problem
Word(s) lost through damage to the manuscript.

Superfluous word(s), often duplicating what imme-
diately precedes; a footnote shows the word(s) as
they occur in the manuscript.

Word(s) omitted by the author that could not be
supplied by the editors.

Word(s) omitted by the author or lost through dam-
age to the manuscript that are required by grammar
or sense, and that could be supplied by the editors.

Doubtful reading.

Emendation required by grammar or sense or
correcting a factual slip; a footnote gives the
manuscript reading. Documentary justifications
for corrections of factual slips are given on pages
564-69.

Letter(s) supplied by the editors.

Textual situation requiring brief explanation. Long-
er explanations are provided in editorial footnotes,
which are printed in italics followed by “ — Ed.”
(All footnotes printed in roman type were written
by Sri Aurobindo.)
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Part One

Autobiographical Notes






Section One

Life Sketches and
Other Autobiographical Notes






Sri Aurobindo: A Life Sketch

Sri Aurobindo was born in Calcutta on August 15, 1872. In
1879, at the age of seven, he was taken with his two elder
brothers to England for education and lived there for fourteen
years. Brought up at first in an English family at Manchester,
he joined St. Paul’s School in London in [1884]" and in 1890
went from it with a senior classical scholarship to King’s College,
Cambridge, where he studied for two years. In 1890 he passed
also the open competition for the Indian Civil Service, but at
the end of two years of probation failed to present himself at
the riding examination and was disqualified for the Service. At
this time the Gaekwar of Baroda was in London. Aurobindo
saw him, obtained an appointment in the Baroda Service and
left England in [January],* 1893.

Sri Aurobindo passed thirteen years, from 1893 to 1906,
in the Baroda Service, first in the Revenue Department and in
secretariat work for the Maharaja, afterwards as Professor of
English and, finally, Vice-Principal in the Baroda College. These
were years of self-culture, of literary activity — for much of the
poetry afterwards published from Pondicherry was written at
this time — and of preparation for his future work. In England
he had received, according to his father’s express instructions,
an entirely occidental education without any contact with the
culture of India and the East.> At Baroda he made up the defi-
ciency, learned Sanskrit and several modern Indian languages,

1 MS 1885. See Table 1, page 565. — Ed.

2 MS February. See Table 1, page 565. — Ed.

3 It may be observed that Sri Aurobindo’s education in England gave him a wide
introduction to the culture of ancient, of mediaeval and of modern Europe. He was
a brilliant scholar in Greek and Latin. He had learned French from his childhood in
Manchester and studied for himself German and Italian sufficiently to read Goethe and
Dante in the original tongues. (He passed the Tripos in Cambridge in the first division
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assimilated the spirit of Indian civilisation and its forms past and
present. A great part of the last years of this period was spent
on leave in silent political activity, for he was debarred from
public action by his position at Baroda. The outbreak of the
agitation against the partition of Bengal in 1905 gave him the
opportunity to give up the Baroda Service and join openly in the
political movement. He left Baroda in 1906 and went to Calcutta
as Principal of the newly-founded Bengal National College.

The political action of Sri Aurobindo covered eight years,
from 1902 to 1910. During the first half of this period he
worked behind the scenes, preparing with other co-workers the
beginnings of the Swadeshi (Indian Sinn Fein) movement, till the
agitation in Bengal furnished an opening for the public initiation
of a more forward and direct political action than the moder-
ate reformism which had till then been the creed of the Indian
National Congress. In 1906 Sri Aurobindo came to Bengal with
this purpose and joined the New Party, an advanced section
small in numbers and not yet strong in influence, which had
been recently formed in the Congress. The political theory of this
party was a rather vague gospel of Non-cooperation; in action
it had not yet gone farther than some ineffective clashes with
the Moderate leaders at the annual Congress assembly behind
the veil of secrecy of the “Subjects Committee”. Sri Aurobindo
persuaded its chiefs in Bengal to come forward publicly as
an All-India party with a definite and challenging programme,
putting forward Tilak, the popular Maratha leader at its head,
and to attack the then dominant Moderate (Reformist or Lib-
eral) oligarchy of veteran politicians and capture from them the
Congress and the country. This was the origin of the historic
struggle between the Moderates and the Nationalists (called
by their opponents Extremists) which in two years changed
altogether the face of Indian politics.

The new-born Nationalist party put forward Swaraj (inde-
pendence) as its goal as against the far-off Moderate hope of

and obtained record marks in Greek and Latin in the examination for the Indian Civil
Service.) [Sri Aurobindo’s note; see pages 12-13.]
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colonial self-government to be realised at a distant date of a
century or two by a slow progress of reform; it proposed as
its means of execution a programme which resembled in spirit,
though not in its details, the policy of Sinn Fein developed some
years later and carried to a successful issue in Ireland. The prin-
ciple of this new policy was self-help; it aimed on one side at
an effective organisation of the forces of the nation and on the
other professed a complete non-cooperation with the Govern-
ment. Boycott of British and foreign goods and the fostering
of Swadeshi industries to replace them, boycott of British law
courts and the foundation of a system of Arbitration courts in
their stead, boycott of Government universities and colleges and
the creation of a network of National colleges and schools, the
formation of societies of young men which would do the work of
police and defence and, wherever necessary, a policy of passive
resistance were among the immediate items of the programme.
Sri Aurobindo hoped to capture the Congress and make it the
directing centre of an organised national action, an informal
State within the State, which would carry on the struggle for
freedom till it was won. He persuaded the party to take up and
finance as its recognised organ the newly-founded daily paper,
Bande Mataram, of which he was at the time acting editor. The
Bande Mataram, whose policy from the beginning of 1907 till
its abrupt winding up in 1908 when Aurobindo was in prison
was wholly directed by him, circulated almost immediately all
over India. During its brief but momentous existence it changed
the political thought of India which has ever since preserved
fundamentally, even amidst its later developments, the stamp
then imparted to it. But the struggle initiated on these lines,
though vehement and eventful and full of importance for the
future, did not last long at the time; for the country was still
unripe for so bold a programme.

Sri Aurobindo was prosecuted for sedition in 1907 and ac-
quitted. Up till now an organiser and writer, he was obliged by
this event and by the imprisonment or disappearance of other
leaders to come forward as the acknowledged head of the party
in Bengal and to appear on the platform for the first time as a
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speaker. He presided over the Nationalist Conference at Surat
in 1907 where in the forceful clash of two equal parties the
Congress was broken to pieces. In May, 1908, he was arrested
in the Alipur Conspiracy Case as implicated in the doings of
the revolutionary group led by his brother Barindra; but no
evidence of any value could be established against him and in
this case too he was acquitted. After a detention of one year as
undertrial prisoner in the Alipur Jail, he came out in May, 1909,
to find the party organisation broken, its leaders scattered by
imprisonment, deportation or self-imposed exile and the party
itself still existent but dumb and dispirited and incapable of any
strenuous action. For almost a year he strove single-handed as
the sole remaining leader of the Nationalists in India to revive
the movement. He published at this time to aid his effort a
weekly English paper, the Karmayogin, and a Bengali weekly,
the Dharma. But at last he was compelled to recognise that the
nation was not yet sufficiently trained to carry out his policy and
programme. For a time he thought that the necessary training
must first be given through a less advanced Home Rule move-
ment or an agitation of passive resistance of the kind created by
Mahatma Gandhi in South Africa. But he saw that the hour of
these movements had not come and that he himself was not their
destined leader. Moreover, since his twelve months’ detention in
the Alipur Jail, which had been spent entirely in the practice
of Yoga, his inner spiritual life was pressing upon him for an
exclusive concentration. He resolved therefore to withdraw from
the political field, at least for a time.

In February, 1910, he withdrew to a secret retirement
at Chandernagore and in the beginning of April sailed for
Pondicherry in French India. A third prosecution was launched
against him at this moment for a signed article in the Karma-
yogin; in his absence it was pressed against the printer of the
paper who was convicted, but the conviction was quashed on
appeal in the High Court of Calcutta. For the third time a
prosecution against him had failed. Sri Aurobindo had left Ben-
gal with some intention of returning to the political field under
more favourable circumstances; but very soon the magnitude
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of the spiritual work he had taken up appeared to him and
he saw that it would need the exclusive concentration of all
his energies. Eventually he cut off connection with politics,
refused repeatedly to accept the Presidentship of the National
Congress and went into a complete retirement. During all his
stay at Pondicherry from 1910 to the present moment® he has
remained more and more exclusively devoted to his spiritual
work and his sidhana.

In 1914 after four years of silent Yoga he began the publi-
cation of a philosophical monthly, the Arya. Most of his more
important works, those published since in book form, the Isha
Upanishad, the Essays on the Gita, and others not yet published,
the Life Divine, the Synthesis of Yoga,’ appeared serially in the
Arya. These works embodied much of the inner knowledge that
had come to him in his practice of Yoga. Others were concerned
with the spirit and significance of Indian civilisation and culture,
the true meaning of the Vedas, the progress of human society, the
nature and evolution of poetry, the possibility of the unification
of the human race. At this time also he began to publish his
poems, both those written in England and at Baroda and those,
fewer in number, added during his period of political activity and
in the first years of his residence at Pondicherry. The Arya ceased
publication in 1921 after six years and a half of uninterrupted
appearance.

Sri Aurobindo lived at first in retirement at Pondicherry
with four or five disciples. Afterwards more and yet more began
to come to him to follow his spiritual path and the number
became so large that a community of sidhaks had to be formed
for the maintenance and collective guidance of those who had
left everything behind for the sake of a higher life. This was
the foundation of the Sri Aurobindo Asram which has less been
created than grown around him as its centre.

Sri Aurobindo began his practice of Yoga in 1905. At first
gathering into it the essential elements of spiritual experience

4 This “Life Sketch” was written in 1930 and published in 1937. Sri Aurobindo’s
retirement lasted until bis passing in December 1950. — Ed.
S These two works, and many others, have since been published in book form. — Ed.
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that are gained by the paths of divine communion and spiritual
realisation followed till now in India, he passed on in search of
a more complete experience uniting and harmonising the two
ends of existence, Spirit and Matter. Most ways of Yoga are
paths to the Beyond leading to the Spirit and, in the end, away
from life; Sri Aurobindo’s rises to the Spirit to redescend with its
gains bringing the light and power and bliss of the Spirit into life
to transform it. Man’s present existence in the material world is
in this view or vision of things a life in the Ignorance with the
Inconscient at its base, but even in its darkness and nescience
there are involved the presence and possibilities of the Divine.
The created world is not a mistake or a vanity and illusion to
be cast aside by the soul returning to heaven or Nirvana, but
the scene of a spiritual evolution by which out of this material
Inconscience is to be manifested progressively the Divine Con-
sciousness in things. Mind is the highest term yet reached in the
evolution, but it is not the highest of which it is capable. There is
above it a Supermind or eternal Truth-consciousness which is in
its nature the self-aware and self-determining light and power of
a Divine Knowledge. Mind is an ignorance seeking after Truth,
but this is a self-existent Knowledge harmoniously manifesting
the play of its forms and forces. It is only by the descent of this
supermind that the perfection dreamed of by all that is highest in
humanity can come. It is possible by opening to a greater divine
consciousness to rise to this power of light and bliss, discover
one’s true self, remain in constant union with the Divine and
bring down the supramental Force for the transformation of
mind and life and body. To realise this possibility has been the
dynamic aim of Sri Aurobindo’s Yoga.



APPENDIX

Letters on “Sri Aurobindo: A Life Sketch”

[1]

I understand from Ratikanto Nag that you have very nearly
finished reading through my manuscript.

I have read through most of the MS. — but the narrative portion
of the account of my life is full of inaccuracies of fact. I hope to
write about this shortly. 1928

2]

I do not know where you got the facts in your account of my
life; but after starting to correct it I had to give up the attempt
in despair. It is chock-full of errors and inaccuracies: this cannot
be published. As for the account of my spiritual experience, I
mean of the Bombay affair, somebody must have inflicted on
you a humorous caricature of it. This too cannot go. The best
will be to omit all account or narrative and say — at not too
much length, I would suggest — what you think it necessary to
say about me. 16 March 1930

3]

I see that you have persisted in giving a biography —is it
really necessary or useful? The attempt is bound to be a failure,
because neither you nor anyone else knows anything at all of
my life; it has not been on the surface for man to see.

You have given a sort of account of my political action,
but the impression it makes on me and would make, I believe,
on your public is that of a fiery idealist rushing furiously at an
impossible aim (knocking his head against a stone wall, which
is not a very sensible proceeding) without any grasp on realities
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and without any intelligible political method or plan of action.
The practical peoples of the West could hardly be well impressed
by such a picture and it would make them suspect that, probably,
my yoga was a thing of the same type! 25 March 1930

[4]

No, certainly not." If you gave my name, it would be as if
I were advertising myself in your book. I did not care to have
anything of the kind written, as I told you, because I do not think
these things are of any importance. I merely wrote, in the end,
a brief summary of the most outward facts, nothing inward or
personal, because I have seen that many legends and distortions
are afloat, and this will at least put things in the straight line. If
you like, you can mention that it is a brief statement of the prin-
cipal facts of Sri Aurobindo’s public life from an authoritative
source.

Necessarily I have mentioned only salient facts, leaving out
all mere details. As for an estimate of myself I have given none.
In my view, a man’s value does not depend on what he learns
or his position or fame or what he does, but on what he is and
inwardly becomes, and of that I have said nothing. I do not want
to alter what I have written. If you like you can put a note of
your own to the “occidental education” stating that it included
Greek and Latin and two or three modern languages, but I do
not myself see the necessity of it or the importance. June 1930

[5]

I would prefer another form more in keeping with the tone
of the text, —eg

“It may be observed that Sri Aurobindo’s education in Eng-
land gave him a wide introduction to the culture of ancient, of
mediaeval and of modern Europe. He was a brilliant scholar

L The question was whether the correspondent could publish the “Life Sketch™ over
Sri Aurobindo’s signature. — Ed.
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in Greek and Latin, | passed the Tripos in Cambridge in the
first division, obtained record marks in Greek and Latin in the
examination for the Indian Civil Service |. He had learned French
from his childhood in Manchester and studied for himself Italian
and German sufficiently to read Dante and Goethe in the original
tongue.””

I have left the detail about the Tripos and the record marks,
though I do not find these trifles in place here; the note would
read much better with the omission of the part between the
vertical lines.

(But what is Beachcroft doing here? He butts in in such a
vast and spreading parenthesis that he seems to be one of “these
ancient languages” and in him too, perhaps, I got record marks!
Besides, any ingenious reader would deduce from his presence
in your note that he acquitted me out of fellow-feeling over
the two “examinations” and out of university camaraderie, —
which was far from being the case. I met him only in the I.C.S
classes and at the I.C.S examinations and we never exchanged
two words together. If any extralegal consideration came in sub-
consciously in the acquittal, it must have been his admiration
for my prose style to which he gave fervent expression in his
judgment. Don’t drag him in like this — let him rest in peace in
his grave.) 27 June 1930

2 The passage within inverted commas is Sri Aurobindo’s correction of a note that had
been submitted to him by the correspondent. The final version of the note appears as
footnote 3 on pages 5—6.— Ed.
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Incomplete Life Sketch in Outline Form, c. 1922

Born 1872.
Sent to England for education 1879.
Studied at St Paul’s School, London, and King’s College,

Cambridge.
Returned to India. February, 1893.
Life of preparation at Baroda 1893 -1906
Political life —1902-1910

[The “Swadeshi” movement prepared from 1902-5 and
started definitely by Sri Aurobindo, Tilak, Lajpatrai and others
in 1905. A movement for Indian independence, by non-coopera-
tion and passive resistance and the organisation (under a
national Council or Executive, but this did not materialise,)
of arbitration, national education, economic independence,
(especially handloom industry including the spinning-wheel,
but also the opening of mills, factories and Swadeshi business
concerns under Indian management and with Indian capital,)
boycott of British goods, British law-courts, and all Government
institutions, offices, honours etc. Mahatma Gandhi’s non-
cooperation movement was a repetition of the “Swadeshi”,
but with an exclusive emphasis on the spinning-wheel and the
transformation of passive resistance, (“Satyagraha”) from a po-
litical means into a moral and religious dogma of soul-force and
conquest by suffering. The running of the daily paper, “Bande
Mataram”, was only one of Sri Aurobindo’s political activities.]'

Imprisonment —

Thrice prosecuted; first for sedition and acquitted
then in 1908 along with his brother

Barindra, (one of the chief leaders of the revolutionary move-

1 The square brackets are Sri Aurobindo’s. — Ed.
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ment) on a charge of conspiracy to wage war against the
established Government. Acquitted after a year’s detention as
an under-trial prisoner, mostly in a solitary cell

last; in his absence in 1910, for sedi-
tion. This case also failed on appeal.

After 1909 carried on the political (Swadeshi) movement
alone (the other leaders being in prison or in exile) for one
year. Afterwards on receiving an inner intimation left politics
for spiritual lifework. The intimation was that the Swadeshi
movement must now end and would be followed later on by a
Home Rule movement and a Non-cooperation movement of the
Gandhi type, under other leaders.

Came to Pondicherry 1910.
Started the “Arya”. 1914

Fragmentary Life Sketch, c. 1928

Aurobindo was born on August 15th, 1872, in Calcutta. His
father, a man of great ability and strong personality, had been
among the first to go to England for his education. He returned
entirely Anglicised in habits, ideas and ideal, — so strongly that
Aurobindo as a child spoke English and Hindustani only and
learned his mother tongue only after his return from England. He
was determined that his children should receive an entirely Euro-
pean upbringing. While in India they were sent for the beginning
of their education to an Irish nuns’ school in Darjeeling and in
1879 he took his three sons to England and placed them with an
English clergyman and his wife with strict instructions that they
should not be allowed to make the acquaintance of any Indian
or undergo any Indian influence. These instructions were carried
out to the letter and Aurobindo grew up in entire ignorance of
India, her people, her religion and her culture.
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A Day in Srinagar

Cashmere. Srinagar.
Saturday. [30 May 1903]

In the morning Sardesai dropped in and we went together
to Dhond, where I arranged with Rajaram to mess with him; the
dinner consisted of the usual Brahminic course, dal & rice, two
chupatties with potatoes & greens and amthi, — the whole to be
seasoned liberally by a great square of clarified butter at one side
of the tray. Fortunately the dishes were not very pungent and,
with this allowance, I have made myself sufficiently adaptable
to be a Brahmin with the Brahmins

Dinner in the morning from Rajaram, who put me au
courant with zenana politics. Not having his son to quarrel
with, H.H has filled up the gap with his wife; they have been at
it hammer & tongs since the Maharani joined him at Murree,
chiefly, it seems, about dhobies & other such highly unroyal
topics. To spite his wife H.H has raised the subject of Tarabai
Ghadge’s carriage allowance, which she has been taking very
placidly without keeping any carriage; for neglect in suffering
this “payment without consideration”, Mohite, Raoji Sirgavkar
& the Chitnis are each to be fined 105 Rs. Note that Mohite
alone is to blame, having signed the usual declaration that he
had assured himself the recipient had her own conveyance; but
this sort of thing is becoming too common to be wondered at.
Quicquid delirant reges, plectuntur officials. The order adds
that if any of the stricken has objections to make, he may make
them and, if found satisfactory, the fine will be withdrawn. This
is perilously like hanging a man first and trying him afterwards
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—or to put it accurately, I throw my shoe in your face and
then permit you to prove that the salutation was causeless, in
which case I shall be graciously pleased to put my shoe on
my foot again. Another characteristic order is that degrading
Savant back from Naib Khangi Karbhariship to Chitnishood &
ordering Mohite to make a tippan as to whether his allowance
should be continued or not. “His Highness thinks it should
not, but still the K.K. should make a tippan about it.” Again if
translated this might run, “I sentence the criminal in the dock to
six months’ hard labour and the jury may now consider whether
he should have been sentenced or not.” The latest trouble is
about “unnecessary tongas” from Murree to Srinagar; yet the
Maharaja was assured that if he insisted upon starting at once,
there was no other course open, and at the time he promised
to sanction any expense entailed. Now that he has had his own
convenience satisfied, he chooses not to remember that he ever
promised anything of the sort, so that he may have the pitiful sat-
isfaction of venting his illtemper on innocent people. He has also
ordered that no one shall receive special bhutta at a hill-station,
unless the matter is brought to his notice and he is personally
satisfied that prices are higher than in Baroda. Where will all
this shopkeeping unprinceliness & petty-fogging injustice end?
Ashudada sent Visvas’ son Hemchandra with a note to me;
the lad is a young Hercules five foot ten in height & monstrous in
muscle with a roaring voice and continual outbursts of boister-
ous laughter over anything in the shape of a joke good or bad —
a fine specimen of the outlander Bengali. His companion, a Kavi-
raj, rejoices in the name of Satyendranath Banerji Kobirunjun
and is something of an ass & much of a coward, but not a bad
fellow withal. We adjourned in a body, Sardesai, Ambegavkar,
D¢ Balabhai, myself & the two Bengalis to the Maharaja’s green-
cushioned boat & set out on the broad bosom of Lake Dal and
through the lock & a canal into the Jhelum. The boatman swore
that we should get drowned if we shot the lock, but Hem Babu
though he admitted there might be a little danger, insisted on
having it done. In the result we only shipped a little water which
sought the left leg of my trousers as naturally as a bird seeks
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its nest, but the Kaviraj was in a terrible fright & clamoured
protestation till we were right in the swirl of the waters. The
water was lined with houseboats of the ogre-monkeys in some
of which there were marvellous specimens of Cashmeri beauty.
After a visit to Ashu & then to the hospital, — where I found I
turned the scale at 113, my old weight, and reached the height
of 5 ft 5 in my shoes — we adjourned through the rain to Hem
Babu’s house. There we [met]' his father, the genial & hearty
Reception Officer, tall & robust in build, with a fine largely cut
jovial face and a venerable beard, and several other Bengalis —
let me see if I can remember their names, Chunilal Ray of the
Foreign Office, with a face of pure Indo-Afghan type looking
more the Punjabi or Cashmeri than a Babu, Gurucharan Dhar,
a pleader, Bhabani Babu of the Commissariat, another of the
Commissariat, and a certain Lolit Babu, of I know not where.
No, I shall never be any good at remembering names. The tea
was execrable but the cigarettes & the company were good.

Afterwards the carriage took us through the streets of the
town & then, the coachman being unable or unwilling to find his
way out, back the same way. The streets are very narrow and the
houses poor & rickety, though occasionally picturesque, being
built impartially of bricks, stones or other material imposed &
intersticed irregularly & without cement, cobbled in fact rather
than built. The windows are usually plastered with paper — for
the sake of privacy, I suppose,— but it must make the rooms
very dingy & gloomy. The roofs are often grown over with
a garden of grasses & wildflowers, making a very pretty effect.
The Maharaja’s palace by the river in the true quaint Hindu way
of building was the one building which struck me in Srinagar,
— how much superior to the pretentious monstrosities of archi-
tecture at Luxmivilas Palace! This drive has finally completed
and confirmed my observations of Cashmeri beauty. The men in
the country parts are more commonly handsome than the town
people & the Hindus than the Mohamedans.

1 MS might
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Information Supplied to the King’s College Register

[1]

[Answers (on right) to questions in a form received in 1903]

KING’S COLLEGE REGISTER

PARTICULARS DESIRED. INFORMATION.
Name. Ghose

Christian name or names. Aravind. Acroyd.
Any additional title None

(e.g. The Reverend) if any.
Name and address of Father
living or deceased.

Name of School or where
educated before University.
School Honours.

(a) In Athletics

(b) In Learning

University and College athletic
distinctions with dates.
University and College prizes

and scholarships with dates.

Cambridge University triposes

and degrees, and dates thereof.

Other degrees and dates thereof.

College fellowship and offices
(if any) with dates.

Dt Krishnadhan Ghose. Civil
Surgeon
deceased

St Paul’s School

None.

Senior Classical Scholarship 1884
College Prizes for Greek Iambics
and Latin Hexameters. 1890 (?)
Classical Tripos 1892.

First Class Third Division

None

None
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Short particulars of career
from date of first degree to
present time with business,
profession, particulars of
publications, political and
other honours. etc.

Date of marriage (if any) and
maiden name of Wife.

Present occupation (if any).

Present permanent address.

Clubs.

Entered H.H. the Maharaja Gaek-
war of Baroda’s service Feb [1893].>
For the greater part of the time
on special duty. Lecturer in
French for three years and
Assistant Professor of English for
two years in the Baroda College
[April]> 1901. Mrinalini Bose.

H.H the Maharaja Gaekwar’s Ser-
vice, at present Secretary (acting).
Racecourse Road. Baroda
Baroda Officer’s Club.
Baroda Gymkhana
Signed Aravind. A. Ghose
Date 16 Sept. 1903.
Srinagar. Cashmere.

2 MS 1903. See Table 1, page 565. — Ed.
3 MS June. See Table 1, page 565. — Ed.



Other Autobiographical Notes 21

2]

[Corrections made in 1928 to the printed entry of 1903]

KING’S COLLEGE REGISTER.
Old Entry

Ghose, Aravinda Acroyd: son of Dr. Krishnadhan Ghose, late
of Khulna, Bengal, India.

School, St Paul’s.

Admitted 11 Oct. 1890; Scholar; Prizeman; 1st
Class Classical Tripos, Part 1., 1892;
in H.H. the Maharajah Gaekwar of Baroda’s service
*since Feb. 19035 now acting sceretary.

Married, June 1901, Mrinalini Bose.

Corrections of above Entry.

*from Feb 1893 to 1905; Professor of English and Vice-
Principal, Baroda College.

Additional Information up to Date.

Principal, National College, Calcutta, from 1906 to 1908. Editor
philosophical monthly, Arya; (1914-1921).

Present Permanent Postal Address and designation (e.g. The
Rev.)

Sri Aurobindo Ghose
28 Rue Frangois Martin
Pondicherry

Signature Aurobindo Ghose.
Date August 31. 1928.






Section Two
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Sri Aurobindo’s corrections of statements in a proposed biography







Early Life in India and England
1872-1893

Language Learning

He may have known a smattering of Bengali till he was five
years of age. Thereafter till twenty-one he spoke only English.

In my father’s house only English and Hindustani were spoken.
I knew no Bengali.

Quite early he was sent to St. Paul’s School at Darjeeling, and
then, when he showed unusual promise, to King’s College,
Cambridge. . . .

.. . His chosen medium of expression is English.

Another error is worth correcting. The reviewer seems to as-
sume that Sri Aurobindo was sent straight from India to King’s
College, Cambridge, and that he had [to] learn English as a
foreign language. This is not the fact; Sri Aurobindo in his
father’s house already spoke only English and Hindustani, he
thought in English from his childhood and did not even know
his native language, Bengali. At the age of seven he was taken
to England and remained there consecutively for fourteen years,
speaking English and thinking in English and no other tongue.
He was educated in French and Latin and other subjects under
private tuition in Manchester from seven to eleven and studied
afterwards in St Paul’s School London for about seven years.
From there he went to King’s College. He had never to study
English at all as a subject; though it was not his native language,
it had become by force of circumstances from the very first his
natural language.
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At Manchester

He was sensitive to beauty in man and nature. . . . He watched
with pain the thousand and one instances of man’s cruelty to
man.

The feeling was more abhorrence than pain; from early child-
hood there was a strong hatred and disgust for all kinds of
cruelty and oppression, but the term pain would not accurately
describe the reaction.

There was no positive religious or spiritual element in the ed-
ucation received in England. The only personal contact with
Christianity (that of Nonconformist England) was of a nature
to repel rather than attract. The education received was mainly
classical and had a purely intellectual and aesthetic influence; it
did not stimulate any interest in spiritual life. My attention was
not drawn to the spirituality of Europe of the Middle Ages; my
knowledge of it was of a general character and I never underwent
its influence.

School Studies

Between 1880 and 1884 Sri Aurobindo attended the grammar
school at Manchester.

I never went to the Manchester Grammar school, never even
stepped inside it. It was my two brothers who studied there.
I was taught privately by the Drewetts. M% Drewett who was
a scholar in Latin (he had been a Senior Classic at Oxford)"
taught me that language (but not Greek, which I began at Saint
Paul’s, London), and English History etc.; M Drewett taught
me French, Geography and Arithmetic. No Science; it was not
in fashion at that time.

1 See Table 2, page 567. — Ed.
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Aurobindo studied in the Manchester Grammar School for a
period of about five years. . . . The Head Master of St. Paul’s
from the first entertained a very high opinion of Aurobindo’s
character and attainments.

[First sentence altered to:] Aurobindo studied at home, learning
Latin, French and other subjects from Mt and M** Drewett.

Sri Aurobindo never went to Manchester Grammar School, it
was his two brothers who went there. He himself studied pri-
vately with Mt and M' Drewett. ME Drewett was a very fine
classical scholar and taught him Latin and grounded him so
firmly that the Head Master of St. Paul’s after teaching him
personally the elements of Greek which he had not yet begun
to learn, put him at once from the lower into the higher school.
There was no admiration expressed about his character.

[Another version:] Sri Aurobindo never went to Manchester
Grammar School. His two brothers studied there, but he himself
was educated privately by Mt and M™ Drewett. Drewett was an
accomplished Latin scholar; he did not teach him Greek, but
grounded him so well in Latin that the headmaster of St. Paul’s
school took up Aurobindo himself to ground him in Greek and
then pushed him rapidly into the higher classes of the school.

[At St. Paul’s Aurobindo made the discovery of Homer.]

The Head Master only taught him the elements of Greek gram-
mar and then pushed him up into the Upper School.

In London

[He was sent to boarding school in London.]

St. Paul’s was a day school. The three brothers lived in London
for some time with the mother of Mr. Drewett but she left them
after a quarrel between her and Manmohan about religion. The
old Mrs. Drewett was fervently Evangelical and she said she
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would not live with an atheist as the house might fall down on
her. Afterwards Benoybhusan and Aurobindo occupied a room
in the South Kensington Liberal Club where Mr. J.S. Cotton,
brother of Sir Henry Cotton, for some time Lieutenant Governor
of Bengal,> was the secretary and Benoy assisted him in his work.
Manmohan went into lodgings. This was the time of the great-
est suffering and poverty. Subsequently Aurobindo also went
separately into lodgings until he took up residence at Cambridge.

Aurobindo now turned the full fury of his attention to classical
studies . . .

Aurobindo gave his attention to the classics at Manchester and
at Saint Paul’s; but even at St Paul’s in the last three years he
simply went through his school course and spent most of his
spare time in general reading, especially English poetry, litera-
ture and fiction, French literature and the history of ancient,
mediaeval and modern Europe. He spent some time also over
learning Italian, some German and a little Spanish. He spent
much time too in writing poetry. The school studies during this
period engaged very little of his time; he was already at ease in
them and did not think it necessary to labour over them any
longer. All the same he was able to win all the prizes in King’s
College in one year for Greek and Latin verse etc.

Young Aurobindo had thus achieved rare academic distinc-
tions at a very early age. He had mastered Greek and Latin and
English, and he had also acquired sufficient familiarity with
continental languages like German, French and Italian. . . .

[Altered to:] He had mastered Greek and Latin, English and
French, and he had also acquired some familiarity with conti-
nental languages like German and Italian.

2 See Table 2, page 567. — Ed.
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Early Poetry

No doubt the derivative element is prominent in much of his
early verse. Not only are names and lineaments and allusions
foreign in their garb, but the literary echoes are many and
drawn from varied sources.

Foreign to what? He knew nothing about India or her culture
etc. What these poems express is the education and imaginations
and ideas and feelings created by a purely European culture and
surroundings — it could not be otherwise. In the same way the
poems on Indian subjects and surroundings in the same book
express the first reactions to India and Indian culture after the
return home and a first acquaintance with these things.

Like Macaulay’s A Jacobite’s Epitaph, [Aurobindo’s] Hic Jacet
also achieves its severe beauty through sheer economy of
words; Aurobindo’s theme, the very rhythm and language of
the poem, all hark back to Macaulay; . . .

If so, it must have been an unconscious influence; for after early
childhood Macaulay’s verse (The Lays) ceased to appeal. The
“Jacobite’s Epitaph” was perhaps not even read twice; it made
no impression.

At Cambridge

It is said that the Provost of King’s College, Mr. Austen Leigh,
quickly recognized Aurobindo’s unusual talent and rich in-
tegrity.

[Altered to:] Aurobindo’s unusual talents early attracted the
admiration of Oscar Browning, then a well-known figure at
Cambridge.

Austen Leigh was not the name of the Provost; his name was
Prothero.” It was not he but Oscar Browning, a scholar and

3 See Table 2, page 567. — Ed.
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writer of some contemporary fame, who expressed admira-
tion for Sri Aurobindo’s scholarship, — there was nothing about
integrity. He expressed the opinion that his papers, for the
Scholarship examination, were the best he had ever seen and
quite remarkable.

Aurobindo now turned the full fury of his attention to classi-
cal studies and in the fullness of time, graduated from King’s
College in 1892, with a First Class in Classical Tripos.

Sri Aurobindo did not graduate; he took and passed the Tripos
in his second year; to graduate one had to take the Tripos in the
third year or else pass a second part of the Tripos in the fourth
year. Sri Aurobindo was not engrossed in classical studies; he
was more busy reading general literature and writing poetry.

[Another version:] He did not graduate at Cambridge. He passed
high in the First Part of the Tripos (first class); it is on passing
this First Part that the degree of B.A. is usually given; but as he
had only two years at his disposal, he had to pass it in his second
year at Cambridge, and the First Part gives the degree only if
it is taken in the third year. If one takes it in the second year,
one has to appear for the second part of the Tripos in the fourth
year to qualify for the degree. He might have got the degree if
he had made an application for it, but he did not care to do so.
A degree in England is valuable only if one wants to take up an
academical career.

The Riding Examination

At the end of the period of probation, however, he did not
appear for the departmental Riding examination and he was
consequently disqualified for the Civil Service. Aurobindo was
now able to turn the full fury of his attention to Classical
studies.

These studies were already finished at that time.
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After a couple of years of intense study, he graduated from
King’s College in 1892, with a First Class in Classical Tripos.

This happened earlier, not after the Civil Service failure.

At the end of the period of probation, however, he did not
choose to appear for the departmental Riding examination; a
something within him had detained him in his room. . . .

[The last phrase altered to:] prevented his arriving in time.

Nothing detained him in his room. He felt no call for the I.C.S.
and was seeking some way to escape from that bondage. By
certain manoeuvres he managed to get himself disqualified for
riding without himself rejecting the Service, which his family
would not have allowed him to do.

[According to Aurobindo’s sister Sarojini, Aurobindo was
playing cards at his London residence when he was to have
gone to appear for the writing examination. ]

Sarojini’s memory is evidently mistaken. I was wandering in the
streets of London to pass away time and not playing cards. At
last when I went to the grounds I was too late. I came back home
and told my elder brother, Benoybhusan, that I was chucked. He
with a philosophic attitude proposed playing cards and so we
[sat]* down playing cards. [Manmohan|® came [later]® and on
hearing about my being chucked began to shout at our playing
cards when such a calamity had befallen [us].

Political Interests and Activities

[In England at an early age, Aurobindo took a firm decision
to liberate his own nation.]

Not quite that; at this age Sri Aurobindo began first to be

4 MS (dictated) set
S MS (dictated) Manomohan
6 MS (dictated) latter
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interested in Indian politics of which previously he knew
nothing. His father began sending the newspaper The Bengalee
with passages marked relating cases of maltreatment of Indians
by Englishmen and he wrote in his letters denouncing the
British Government in India as a heartless Government. At
the age of eleven Sri Aurobindo had already received strongly
the impression that a period of general upheaval and great
revolutionary changes was coming in the world and he himself
was destined to play a part in it. His attention was now drawn
to India and this feeling was soon canalised into the idea of the
liberation of his own country. But the “firm decision” took full
shape only towards the end of another four years. It had already
been made when he went to Cambridge and as a member and
for some time secretary of the Indian Majlis at Cambridge he
delivered many revolutionary speeches which, as he afterwards
learnt, had their part in determining the authorities to exclude
him from the Indian Civil Service; the failure in the riding test
was only the occasion, for in some other cases an opportunity
was given for remedying this defect in India itself.

[Aurobindo’s writing a poem on Parnell shows that Parnell
influenced him.]

It only shows that I took a keen interest in Parnell and nothing
more.

While in London he used to attend the weekly meetings of the
Fabian Society.

Never once!

[Aurobindo formed a secret society while in England.]

This is not correct. The Indian students in London did once
meet to form a secret society called romantically the Lotus and
Dagger in which each member vowed to work for the liberation
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of India generally and to take some special work in furtherance
of that end. Aurobindo did not form the society but he became a
member along with his brothers. But the society was still-born.
This happened immediately before the return to India and when
he had finally left Cambridge. Indian politics at that time was
timid and moderate and this was the first attempt of the kind by
Indian students in England. In India itself Aurobindo’s maternal
grandfather Raj Narayan Bose formed once a secret society of
which Tagore, then a very young man, became a member, and
also set up an institution for national and revolutionary pro-
paganda, but this finally came to nothing. Later on there was
a revolutionary spirit in Maharashtra and a secret society was
started in Western India with a Rajput noble as the head and
this had a Council of Five in Bombay with several prominent
Mabhratta politicians as its members. This society was contacted
and joined by Sri Aurobindo somewhere in 1902 -3, sometime
after he had already started secret revolutionary work in Bengal
on his own account. In Bengal he found some very small secret
societies recently started and acting separately without any clear
direction and tried to unite them with a common programme.
The union was never complete and did not last but the movement
itself grew and very soon received an enormous extension and
became a formidable factor in the general unrest in Bengal.

The Meeting with the Maharaja of Baroda

He obtained, with the help of James Cotton, Sir Henry’s son,
an introduction to H.H. the late Sayaji Rao, Gaekwar of
Baroda, during his visit to England.

James Cotton was Sir Henry’s brother not his son.

Sir Henry Cotton was much connected with Maharshi Raj
Narayan Bose — Aurobindo’s maternal grandfather. His son
James Cotton was at this time in London. As a result of
these favourable circumstances a meeting came about with
the Gaekwar of Baroda.
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Cotton was my father’s friend — they had made arrangements
for my posting in Bengal; but he had nothing to do with my
meeting with the Gaekwar. James Cotton was well acquainted
with my eldest brother, because C was secretary of the South
Kensington Liberal Club where we were living and my brother
was his assistant. He took great interest in us. It was he who
arranged the meeting.

Sri Aurobindo was first introduced to H.H. Sri Sayajirao,
the great, Maharaja of Baroda by Mr. Khaserao Jadhav in
England.

Not true. Sri Aurobindo became acquainted with Khaserao two
or three years after his arrival in Baroda, through Khaserao’s
brother, Lieutenant Madhavrao Jadhav. [It was]” James Cotton,
brother of Sir Henry (who was a friend of D* K.D. Ghose)
who introduced Sri Aurobindo to the Gaekwar. Cotton became
secretary of the South Kensington Liberal Club where two of
the brothers were living; Benoybhusan was doing some clerical
work for the Club for 5 shillings a week and Cotton took him
as his assistant; he took a strong interest in all the three brothers
and when Sri Aurobindo failed in the riding test, he tried to get
another chance for him (much against the will of Sri Aurobindo
who was greatly relieved and overjoyed by his release from the
I.C.S) and, when that did not succeed, introduced him to the
Gaekwar so that he might get an appointment in Baroda. Cotton
afterwards came on a visit to Baroda and saw Sri Aurobindo in
the College.

Departure from England

For fourteen years he had lived in England, divorced from
the culture of his forefathers; he had developed foreign tastes
and tendencies and he had been de-nationalised like his own
country itself and Aurobindo was not happy with himself.

7 Sri Aurobindo cancelled “It was” during revision but left “who” uncancelled. — Ed.
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He should begin all again from the beginning and try to
re-nationalise himself; . . .

There was no unhappiness for that reason, nor at that time
any deliberate will for renationalisation — which came, after
reaching India, by natural attraction to Indian culture and ways
of life and a temperamental feeling and preference for all that
was Indian.

He was leaving, he wished to leave, and yet there was a touch
of regret as well at the thought of leaving England. . . . He felt
the flutter of unutterable misgivings and regrets; he achieved
escape from them by having recourse to poetic expression.

There was no such regret in leaving England, no attachment to
the past or misgivings for the future. Few friendships were made
in England and none very intimate; the mental atmosphere was
not found congenial. There was therefore no need for any such
escape.

Aurobindo was going back to India to serve under the Gaek-
war of Baroda; he cast one last look at his all but adopted
country and thus uttered his “Envoi”.

No, the statement was of a transition from one culture to
another. There was an attachment to English and European
thought and literature, but not to England as a country; he had
no ties there and did not make England his adopted country, as
Manmohan did for a time. If there was attachment to a European
land as a second country, it was intellectually and emotionally
to one not seen or lived in in this life, not England, but France.

The steamer by which Aurobindo was to have left England
was wrecked near Lisbon. The news came to Dr. Krishnadhan
[Ghose] as a stunning blow. He concluded that all his three
sons were lost to him for ever.
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There was no question of the two other brothers starting. It was
only Aurobindo’s death that was [reported]® and it was while
uttering his name in lamentation that the father died.

After his father’s demise the responsibility of supporting the
family devolved on him and he had to take up some appoint-
ment soon.

There was no question of supporting the family at that time.
That happened some time after going to India.

[The name “Aurobindo Acroyd Ghose”|

Sri Aurobindo dropped the “[Acroyd]”’ from his name before
he left England and never used it again.

8 MS reposed
9 MS (dictated) Ackroyd



Life in Baroda, 1893-1906

Service in Baroda State

Sri Aurobindo was first introduced to H.H. Sri Sayajirao,
the great, Maharaja of Baroda by Mr. Khaserao Jadhav in
England.

Not true. Sri Aurobindo made the acquaintance of Khaserao two
or three years after reaching Baroda. Cotton introduced him to
the Gaekwar.

Struck by the brilliance and the learning of the young Ghose,
the Maharaja invited him to be his reader and in that capacity
Sri Aurobindo came to Baroda.

Reader. Nothing of the kind. There was no such invitation and
this post did not exist. Sri Aurobindo joined the Settlement
Department, afterwards went to the Revenue and then to the
College.

Sri Aurobindo used to read voluminously and make valu-
able notes for H.H. with whom he had free and illuminating
discussions on various subjects.

Not at all. There were no such discussions.

The Maharaja . . . made him Naib Khangi Kamgar i.e. Asst.
Private Secretary.

He had nothing to do with the Khangi Department and was
never appointed Private Secretary. He was called very often
for the writing of an important letter, order, despatch, corre-
spondence with [the] British Government or other document;
he assisted the Maharaja in preparing some of his speeches. At
one time he was asked to instruct him in English grammar by
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giving exact and minute rules for each construction etc. It was
only miscellaneous things like this for which he was called for
the occasion, but there was no appointment as Secretary except
once in Kashmir.

In this office Sri Aurobindo had to study many important
affairs of the administration and though still very young and
quite new to the post, he acquitted himself with marvellous
keenness and precision, and boldly expressed his views in a
straight-forward manner, whether H.H. agreed with him or
not. The Maharaja appreciated this frankness, and admired
him all the more. Sometimes his drafts used to fix many au-
thorities into a puzzle, as they were invulnerable in reason and
clear and thrusting in style.

The whole of this para is pure fancy.

The Maharaja had taken him on tour to places like Kashmir,
Ooty and Mahabaleshwar.

Sri Aurobindo was sent for to Ooty in order to prepare a précis
of the whole Bapat case and the judicial opinions on it. He was
at Naini Tal with the Maharaja. In the Kashmir tour he was
taken as Secretary, for the time of the tour only.

Sri Aurobindo always loved a plain and unostentatious life and
was never dazzled by the splendour of the court. Invariably
he declined invitations to dinners and banquets at the palace
though he received them repeatedly.

Sri Aurobindo had nothing to do with the Court; he does not
remember to have received any such invitations.

Among his brother officers the most intimate with him were
Khaserao Jadhav and Barrister Keshavrao Deshpande, with
whom he discussed the problems of Philosophy, Spiritual life
and the reconstruction of India.

The most intimate friend at Baroda was Khaserao’s brother,
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Lieutenant Madhavrao Jadhav who was associated with him in
his political ideas and projects and helped him whenever possible
in his political work. He lived with M. in his house most of the
time he was at Baroda. There was no such discussion of prob-
lems; Sri Aurobindo took no interest in philosophy at all at that
time; he was interested in the sayings and life of Ramakrishna
and the utterances and writings of Vivekananda, but that was
almost all with regard to spiritual life; he had inner experiences,
from the time he stepped on to the shores of India, but did not
associate them at that time with Yoga about which he knew
nothing. Afterwards when he learned or heard something about
it from Deshpande and others, he refused to take it up because
it seemed to him a retreat from life. There was never any talk
about the reconstruction of India, only about her liberation.

He played cricket well.

Never. He only played cricket as a small boy in Mt Drewett’s
garden at Manchester and not at all well.

It was at Sardar Majumdar’s place that he first met Yogi Lele
and got some help from him in spiritual Sadhana.

No. Lele came from Gwalior in answer to a wire from Barin
and met Sri Aurobindo at the Jadhavs’ house; Lele took him to
Majumdar’s house for meditation on the top floor.

Shri Arvind Ghosh . . . joined Baroda State Service in February
1893 as an extra professor of English in the Baroda College . . .

Incorrect.

...on asalary of Rs. 300/-a month.

It was 200/ not 300/.

His age as recorded in State papers on 31st July 1899 was 26
years, 2 months and 22 days.



40 Autobiographical Notes

Incorrect. 11 months, 16 days

In 1900 his transfer to some other department was under
consideration but was postponed. . ..On 17-4-1901 he was
transferred to the Revenue Department. . . . Next year (1904)
in April, H.H. ordered that Shri Ghosh should work from 1st
June as his Asst. Private Secretary . . .

All this certainly incorrect. I did not start with service in the
College. I was put at first in the Settlement Department, not
on any post, but for learning work. Afterwards I was put in
the Revenue-Stamps Department, then in the Secretariat (not
as Private Secretary). There were some episodes, I believe, of
learning work in the Vahivatdar’s office. My first work in the
College was as Lecturer in French, but this was for an hour
only, the rest of the time being given to other work. I have no
recollection of being appointed Assistant “Private” Secretary.
When I became English Professor in the College (which was after
a long time) it was a permanent appointment and I went on in
it uninterruptedly till I was appointed Vice-Principal, until, in
fact, I left Baroda.' This is what I remember. Perhaps by Private
Secretary is meant an appointment in the Secretariat; but the
English term does not mean that, it would mean work directly
with the Maharaja. What work I did directly for the Maharaja
was quite irregular and spasmodic, though frequent and I used
to be called for that from my house, not from the office.

1901. Transfer to Revenue Department 17.4.1901 (not in
college) par Rs. 360/—. Chairman of Debating Society and
College Union President.

At what time of the year was this? If I was in the Revenue
Department, I could not at the same time be occupying [ 1
these posts.

If I was in the Revenue Department from 1901-1904, what

L See Table 2, page 568. — Ed.
2 MS be occupying
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was my post and what was I doing there?’ The only thing I
recollect was special work studying a sort of official history of
the Administration (Guzerati manuscript) perhaps for summary
in English. I don’t remember the dates.

1902. Service lent to College for six hours in the week for
French (6th August 1902).

My own recollection is that my first connection with the College
was as lecturer in French, other duties being added afterwards.
There must have been a first lending of services (for French)
which was not recorded. There is nothing about the first years
outside the College; but I remember very well learning work
in the Revenue Department (immediately after the term in the
Survey Settlement Office) and also in the Secretariat (without
any final appointment in these earlier posts).

He was also given the work of compiling administrative
report.

This might be [the] affair I refer to above. I had nothing to do
with any current administrative report so far as I can remember.
There was however private work at the Palace this time, com-
pilation of a book (supposed to be by the Maharaja about his
travels in Europe).

Sri Aurobindo’s appointments at Baroda. He was first put in
the Land Settlement Department, for a short time in the Stamps
Office, then in the central Revenue Office and in the Secretariat.
Afterwards without joining the College and while doing other
work he was lecturer in French at the College and finally at
his own request was appointed there as Professor of English. All
through, the Maharaja used to call him whenever something had
to be written which needed careful wording; he also employed
him to prepare some of his public speeches and in other work

3 See Table 2, page 568. — Ed.
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of a literary or educational character. Afterwards Sri Aurobindo
became Vice-Principal of the College and was for some time act-
ing Principal. Most of the personal work for the Maharaja was
done in an unofficial capacity; he was usually invited to breakfast
with the Maharaja at the Palace and stayed on to do this work.

Aurobindo was appointed Private Secretary to H.H. the
Maharaja of Baroda. ... Whether as the Maharaja’s Private
Secretary or as an officer in the Revenue Department or as
Professor of English and later as Vice-Principal in the Baroda
College, Sri Aurobindo always conscientiously “delivered the
goods”.

Appointed Private Secretary  not the fact. He was first sent
to the Settlement Department, the idea being to train him for
Revenue work. For the same reason he spent some time in the
Stamps and other Departments or in the Secretariat, but for
training, not with a firm appointment.

[Another version:] Sri Aurobindo was never appointed to the
post of Private Secretary. He was put first in the Settlement
Department, not as an officer but to learn the work; then in the
Stamps and Revenue Departments; he was for some time put to
work in the Secretariat for drawing up dispatches etc; finally he
oscillated towards the College and entered it at first as part-time
lecturer in French, afterwards as a regular Professor teaching
English and was finally appointed Vice-Principal. Meanwhile,
whenever he thought fit, the Maharaja would send for him for
writing letters, composing speeches or drawing up documents of
various kinds which needed special care in the phrasing of the
language. All this was quite informal; there was no appointment
as Private Secretary. Once H.H. took Sri Aurobindo as Secretary
on his Kashmir tour, but there was much friction between them
during the tour and the experiment was not repeated.

He was diligent and he was serious and he had, so it might have
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seemed to many, really settled down to a career of meritorious
service.

“diligent, serious, etc.” This valuation of Sri Aurobindo’s quali-
ties was not the Maharaja’s. He gave him a certificate for ability
and intelligence but also for lack of punctuality and regularity.
If instead of “diligent and serious” and “a career of meritorious
service” it were said that he was brilliant and quick and efficient
in work, it would be more accurate. The description, as it is,
gives an incorrect picture.

Language Study at Baroda

[When he arrived in India, Sri Aurobindo knew no Indian
language except a smattering of Bengali, which was one of the
subjects he had to study for the I.C.S. examination.]

Bengali was not a subject for the competitive examination for
the I.C.S. It was after he had passed the competitive examination
that Sri Aurobindo as a probationer who had chosen Bengal as
his province began to learn Bengali. The course of study pro-
vided was a very poor one; his teacher, a retired English Judge
from Bengal was not very competent, but what was learnt was
more than a few words. Sri Aurobindo for the most part learnt
Bengali for himself afterwards in Baroda.

In Baroda, Sri Aurobindo engaged Pundits and started master-
ing both Bengali and Sanskrit.

A teacher was engaged for Bengali, a young Bengali littérateur
— none for Sanskrit.

[Sri Aurobindo took regular lessons in Bengali from Dinendra
Kumar Roy at Baroda.]

No, there were no regular lessons. Dinendra lived with Sri
Aurobindo as a companion and his work was rather to help
him to correct and perfect his knowledge of the language and
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to accustom him to conversation in Bengali than any regular
teaching.

[Another version:] Sri Aurobindo was not a pupil of Dinendra
Kumar; he had learnt Bengali already by himself and only called
in Dinendra to help him in his studies.

Sri Aurobindo . . . engaged a teacher — a young Bengali littér-
ateur — and started mastering Bengali. . . .

About the learning of Bengali, it may be said that before en-
gaging the teacher, Sri Aurobindo already knew enough of the
language to appreciate the novels of Bankim and the poetry of
Madhusudan. He learned enough afterwards to write himself
and to conduct a weekly in Bengali, writing most of the articles
himself, but his mastery over the language was not at all the
same as over English and he did not venture to make speeches
in his mother tongue.

[He studied Hindi at Baroda.]

Sri Aurobindo never studied Hindi; but his acquaintance with
Sanskrit and other Indian languages made it easy for him to pick
up Hindi without any regular study and to understand it when
he read Hindi books or newspapers. He did not learn Sanskrit
through Bengali, but direct in Sanskrit itself or through English.

In Baroda after making a comparative study of all literatures,
history, etc., he began to realise the importance of the Veda.

No. Started study of V. at Pondicherry.

Poetry Writing at Baroda

[Five of the poems in the book Songs to Myrtilla, were written
in England, the rest in Baroda.]

It is the other way round; all the poems in the book were written
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in England except five later ones which were written after his
return to India.

Vidula . . . originally appeared in the Weekly Bandemataram
of June 9, 1907; Baji Prabhou appered serially in the Weekly
Karmayogin in 1910. It is not, however, unlikely that they had
been actually written, or at least mentally sketched, during Sri
Aurobindo’s last years in Baroda.

No, these poems were conceived and written in Bengal during
the time of political activity.

Meetings with His Grandfather at Deoghar

I was at Deoghar several times and saw my grandfather there,
first in good health and then bedridden with paralysis. As I was
not in the College, I must have gone on privileged leave.

[In Deoghar, he stayed with his in-laws (beaux-parents).]

Sri Aurobindo always stayed at Deoghar with the family of his
maternal grandfather Raj Narayan Bose. The beaux-parents did
not live at Deoghar.

[Sri Aurobindo owed his views on Indian Nationalism to the
influence of Rajnarayan Bose. His turn towards philosophy
may be attributed to the same influence.]

I don’t think my grandfather was much of a philosopher; at any
rate he never talked to me on that subject. My politics were
shaped before I came to India; he talked to me of his Nationalist
activities in the past, but I learned nothing new from them. I
admired my grandfather and liked his writings “Hindu Dharmer
[Sresthata]*” and “Se Kal ar E Kal”; but it is a mistake to think
that he exercised any influence on me. I had gone in England far

4 MS Sreshtatwa
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beyond his stock of ideas which belonged to an earlier period.
He never spoke to me of Ramakrishna and Vivekananda.

[His meetings with his grandfather were for political purposes.]

This is not correct. In these visits he was not concerned with
politics. It was some years afterwards that he made a journey
along with Devabrata Bose, Barin’s co-adjutor in the Yugantar,
partly to visit some of the revolutionary centres already formed,
but also to meet leading men in the districts and find out the
general attitude of the country and the possibilities of the rev-
olutionary movement. His experience in this journey persuaded
him that secret action or preparation by itself was not likely
to be effective if there were not also a wide public movement
which would create a universal patriotic fervour and popularise
the idea of independence as the ideal and aim of Indian politics.
It was this conviction that determined his later action.
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A General Note on Sri Aurobindo’s Political Life

There were three sides to Sri Aurobindo’s political ideas and
activities. First, there was the action with which he started, a
secret revolutionary propaganda and organisation of which the
central object was the preparation of an armed insurrection.
Secondly, there was a public propaganda intended to convert the
whole nation to the ideal of independence which was regarded,
when he entered into politics, by the vast majority of Indians
as unpractical and impossible, an almost insane chimera. It was
thought that the British Empire was too powerful and India too
weak, effectively disarmed and impotent even to dream of the
success of such an endeavour. Thirdly, there was the organisa-
tion of the people to carry on a public and united opposition
and undermining of the foreign rule through an increasing non-
cooperation and passive resistance.

At that time the military organisation of the great empires
and their means of military action were not so overwhelming
and apparently irresistible as they now are: the rifle was still the
decisive weapon, air power had not developed and the force
of artillery was not so devastating as it afterwards became.
India was disarmed, but Sri Aurobindo thought that with proper
organisation and help from outside this difficulty might be over-
come and in so vast a country as India and with the smallness of
the regular British armies, even a guerrilla warfare accompanied
by general resistance and revolt might be effective. There was
also the possibility of a great revolt in the Indian army. At the
same time he had studied the temperament and characteristics
of the British people and the turn of their political instincts,
and he believed that although they would resist any attempt at
self-liberation by the Indian people and would at the most only
concede very slowly such reforms as would not weaken their
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imperial control, still they were not of the kind which would be
ruthlessly adamantine to the end: if they found resistance and
revolt becoming general and persistent they would in the end try
to arrive at an accommodation to save what they could of their
empire or in an extremity prefer to grant independence rather
than have it forcefully wrested from their hands.

In some quarters there is the idea that Sri Aurobindo’s
political standpoint was entirely pacifist, that he was opposed in
principle and in practice to all violence and that he denounced
terrorism, insurrection etc. as entirely forbidden by the spirit
and letter of the Hindu religion. It is even suggested that he
was a forerunner of the gospel of Ahimsa. This is quite incor-
rect. Sri Aurobindo is neither an impotent moralist nor a weak
pacifist.

The rule of confining political action to passive resistance
was adopted as the best policy for the National Movement
at that stage and not as a part of a gospel of Non-violence
or pacific idealism. Peace is a part of the highest ideal, but it
must be spiritual or at the very least psychological in its basis;
without a change in human nature it cannot come with any
finality. If it is attempted on any other basis (moral principle
or gospel of Ahimsa or any other) it will fail, and even may
leave things worse than before. He is in favour of an attempt
to put down war by international agreement and international
force, what is now contemplated in the “New Order”, if that
proves possible, but that would not be Ahimsa, it would be a
putting down of anarchic force by legal force, and even then
one cannot be sure that it would be permanent. Within nations
this sort of peace has been secured, but it does not prevent
occasional civil wars and revolutions and political outbreaks
and repressions, sometimes of a sanguinary character. The same
might happen to a similar world-peace. Sri Aurobindo has never
concealed his opinion that a nation is entitled to attain its free-
dom by violence, if it can do so or if there is no other way;
whether it should do so or not, depends on what is the best
policy, not on ethical considerations. Sri Aurobindo’s position
and practice in this matter was the same as Tilak’s and that of
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other Nationalist leaders who were by no means Pacifists or
worshippers of Ahimsa.'

For the first few years in India, Sri Aurobindo abstained
from any political activity (except the writing of the articles in
the Indu Prakash) and studied the conditions in the country
so that he might be able to judge more maturely what could
be done. Then he made his first move when he sent a young
Bengali soldier of the Baroda army, Jatin Banerji, as his lieu-
tenant to Bengal with a programme of preparation and action
which he thought might occupy a period of 30 years before
fruition could become possible. As a matter of fact it has taken
50 years for the movement of liberation to arrive at fruition and
the beginning of complete success. The idea was to establish
secretly or, as far as visible action could be taken, under various
pretexts and covers, revolutionary propaganda and recruiting
throughout Bengal. This was to be done among the youth of the
country while sympathy and support and financial and other
assistance were to be obtained from the older men who had
advanced views or could be won over to them. Centres were to
be established in every town and eventually in every village. Soci-
eties of young men were to be established with various ostensible
objects, cultural, intellectual or moral and those already existing
were to be won over for revolutionary use. Young men were
to be trained in activities which might be helpful for ultimate
military action, such as riding, physical training, athletics of
various kinds, drill and organised movement. As soon as the
idea was sown it attained a rapid prosperity; already existing
small groups and associations of young men who had not yet
the clear idea or any settled programme of revolution began
to turn in this direction and a few who had already the revo-
lutionary aim were contacted and soon developed activity on
organised lines; the few rapidly became many. Meanwhile Sri
Aurobindo had met a member of the Secret Society in Western
India, and taken the oath of the Society and had been introduced

1 This and the preceding paragraph were inserted here when this note was first pub-
lished in 1948. They incorporate, with some changes, most of a previously written note
published on pages 72-73. —Ed.
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to the Council in Bombay. His future action was not pursued
under any directions by this Council, but he took up on his own
responsibility the task of generalising support for its objects in
Bengal where as yet it had no membership or following. He
spoke of the Society and its aim to P. Mitter and other leading
men of the revolutionary group in Bengal and they took the oath
of the Society and agreed to carry out its objects on the lines
suggested by Sri Aurobindo. The special cover used by Mitter’s
group was association for lathi play which had already been
popularised to some extent by Sarala Ghoshal in Bengal among
the young men; but other groups used other ostensible covers. Sri
Aurobindo’s attempt at a close organisation of the whole move-
ment did not succeed, but the movement itself did not suffer
by that, for the general idea was taken up and activity of many
separate groups led to a greater and more widespread diffusion
of the revolutionary drive and its action. Afterwards there came
the partition of Bengal and a general outburst of revolt which
favoured the rise of the extremist party and the great nationalist
movement. Sri Aurobindo’s activities were then turned more and
more in this direction and the secret action became a secondary
and subordinate element. He took advantage, however, of the
Swadeshi movement to popularise the idea of violent revolt in
the future. At Barin’s suggestion he agreed to the starting of
a paper, Yugantar, which was to preach open revolt and the
absolute denial of the British rule and include such items as a
series of articles containing instructions for guerrilla warfare.
Sri Aurobindo himself wrote some of the opening articles in the
early numbers and he always exercised a general control; when a
member of the sub-editorial staff, Swami Vivekananda’s brother,
presented himself on his own motion to the police in a search
as the editor of the paper and was prosecuted, the Yugantar
under Sri Aurobindo’s orders adopted the policy of refusing to
defend itself in a British Court on the ground that it did not
recognise the foreign Government and this immensely increased
the prestige and influence of the paper. It had as its chief writers
and directors three of the ablest younger writers in Bengal, and
it at once acquired an immense influence throughout Bengal. It



Political Life 51

may be noted that the Secret Society did not include terrorism
in its programme but this element grew up in Bengal as a result
of the strong repression and the reaction to it in that province.

The public activity of Sri Aurobindo began with the writ-
ing of the articles in the Indu Prakash. These [nine]* articles
written at the instance of K. G. Deshpande, editor of the paper
and Sri Aurobindo’s Cambridge friend, under the caption “New
Lamps for Old” vehemently denounced the then congress policy
of pray, petition and protest and called for a dynamic leadership
based upon self-help and fearlessness. But this outspoken and
irrefutable criticism was checked by the action of a Moderate
leader who frightened the editor and thus prevented any full
development of his ideas in the paper; he had to turn aside to
generalities such as the necessity of extending the activities of the
Congress beyond the circle of the bourgeois or middle class and
calling into it the masses. Finally, Sri Aurobindo suspended all
public activity of this kind and worked only in secret till 1905,
but he contacted Tilak whom he regarded as the one possible
leader for a revolutionary party and met him at the Ahmedabad
Congress; there Tilak took him out of the pandal and talked to
him for an hour in the grounds expressing his contempt for the
Reformist movement and explaining his own line of action in
Mabharashtra.

Sri Aurobindo included in the scope of his revolutionary
work one kind of activity which afterwards became an impor-
tant item in the public programme of the Nationalist party. He
encouraged the young men in the centres of work to propagate
the Swadeshi idea which at that time was only in its infancy and
hardly more than a fad of the few. One of the ablest men in these
revolutionary groups was a Mahratta named Sakharam Ganesh
Deuskar who was an able writer in Bengali (his family had been
long domiciled in Bengal) and who had written a popular life
of Shivaji in Bengali in which he first brought in the name of
Swaraj, afterwards adopted by the Nationalists as their word
for independence, — Swaraj became one item of the fourfold

2 1948 edition seven. See Table 1, page 565. — Ed.
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Nationalist programme. He published a book entitled Desher
Katha describing in exhaustive detail the British commercial
and industrial exploitation of India. This book had an immense
repercussion in Bengal, captured the mind of young Bengal
and assisted more than anything else in the preparation of the
Swadeshi movement. Sri Aurobindo himself had always consid-
ered the shaking off of this economic yoke and the development
of Indian trade and industry as a necessary concomitant of the
revolutionary endeavour.

As long as he was in the Baroda service, Sri Aurobindo could
not take part publicly in politics. Apart from that, he preferred to
remain and act and even to lead from behind the scenes without
his name being known in public; it was the Government’s action
in prosecuting him as editor of the Bande Mataram that forced
him into public view. And from that time forward he became
openly, what he had been for sometime already, a prominent
leader of the Nationalist party, its principal leader in action in
Bengal and the organiser there of its policy and strategy. He had
decided in his mind the lines on which he wanted the country’s
action to run: what he planned was very much the same as was
developed afterwards in Ireland as the Sinn Fein movement; but
Sri Aurobindo did not derive his ideas, as some have repre-
sented, from Ireland, for the Irish movement became prominent
later and he knew nothing of it till after he had withdrawn to
Pondicherry. There was moreover a capital difference between
India and Ireland which made his work much more difficult; for
all its past history had accustomed the Irish people to rebellion
against British rule and this history might be even described as a
constant struggle for independence intermittent in its action but
permanently there in principle; there was nothing of this kind
in India. Sri Aurobindo had to establish and generalise the idea
of independence in the mind of the Indian people and at the
same time to push first a party and then the whole nation into
an intense and organised political activity which would lead to
the accomplishment of that ideal. His idea was to capture the
Congress and to make it an instrument for revolutionary action
instead of a centre of a timid constitutional agitation which
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would only talk and pass resolutions and recommendations to
the foreign Government; if the Congress could not be captured,
then a central revolutionary body would have to be created
which could do this work. It was to be a sort of State within the
State giving its directions to the people and creating organised
bodies and institutions which would be its means of action; there
must be an increasing non-cooperation and passive resistance
which would render the administration of the country by a
foreign Government difficult or finally impossible, a universal
unrest which would wear down repression and finally, if need
be, an open revolt all over the country. This plan included a
boycott of British trade, the substitution of national schools for
the Government institutions, the creation of arbitration courts
to which the people could resort instead of depending on the
ordinary courts of law, the creation of volunteer forces which
would be the nucleus of an army of open revolt, and all other
action that could make the programme complete. The part Sri
Aurobindo took publicly in Indian politics was of brief duration,
for he turned aside from it in 1910 and withdrew to Pondicherry;
much of his programme lapsed in his absence, but enough had
been done to change the whole face of Indian politics and the
whole spirit of the Indian people, to make independence its aim
and non-cooperation and resistance its method, and even an
imperfect application of this policy heightening into sporadic
periods of revolt has been sufficient to bring about the victory.
The course of subsequent events followed largely the line of
Sri Aurobindo’s idea. The Congress was finally captured by the
Nationalist party, declared independence its aim, organised it-
self for action, took almost the whole nation minus a majority
of the Mohammedans and a minority of the depressed classes
into acceptance of its leadership and eventually formed the first
national, though not as yet an independent, Government in India
and secured from Britain acceptance of independence for India.’

At first Sri Aurobindo took part in Congress politics only

3 This sentence, unlike the final one in this “General Note” (see page 66), was not
revised before publication in 1948. — Ed.
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from behind the scenes as he had not yet decided to leave the
Baroda service; but he took long leave without pay in which,
besides carrying on personally the secret revolutionary work,
he attended the Barisal Conference broken up by the police
and toured East Bengal along with Bepin Pal and associated
himself closely with the forward group in the Congress. It was
during this period that he joined Bepin Pal in the editing of
the Bande Mataram, founded the new political party in Bengal
and attended the Congress session at Calcutta at which the Ex-
tremists, though still a minority, succeeded under the leadership
of Tilak in imposing part of their political programme on the
Congress. The founding of the Bengal National College gave him
the opportunity he needed and enabled him to resign his position
in the Baroda service and join the college as its Principal. Subodh
Mullick, one of Sri Aurobindo’s collaborators in his secret action
and afterwards also in Congress politics, in whose house he usu-
ally lived when he was in Calcutta, had given a lakh of rupees for
this foundation and had stipulated that Sri Aurobindo should
be given a post of professor in the college with a salary of Rs.
1505 so he was now free to give his whole time to the service
of the country. Bepin Pal, who had been long expounding a
policy of self-help and non-cooperation in his weekly journal,
now started a daily with the name of Bande Mataram, but it was
likely to be a brief adventure since he began with only Rs. 500
in his pocket and no firm assurance of financial assistance in the
future. He asked Sri Aurobindo to join him in this venture to
which a ready consent was given, for now Sri Aurobindo saw his
opportunity for starting the public propaganda necessary for his
revolutionary purpose. He called a meeting of the forward group
of young men in the Congress and [they] decided then to organise
themselves openly as a new political party joining hands with
the corresponding group in Maharashtra under the proclaimed
leadership of Tilak and to join battle with the Moderate party
which was done at the Calcutta session. He also persuaded them
to take up the Bande Mataram daily as their party organ and
a Bande Mataram Company was started to finance the paper,
whose direction Sri Aurobindo undertook during the absence of
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Bepin Pal who was sent on a tour in the districts to proclaim
the purpose and programme of the new party. The new party
was at once successful and the Bande Mataram paper began to
circulate throughout India. On its staff were not only Bepin Pal
and Sri Aurobindo but some other very able writers, Shyam Sun-
dar Chakravarty, Hemendra Prasad Ghose and Bejoy Chatterji.
Shyam Sundar and Bejoy were masters of the English language,
each with a style of his own; Shyam Sundar caught up something
like Sri Aurobindo’s way of writing and later on many took his
articles for Sri Aurobindo’s. But after a time dissensions arose
between Bepin Pal on one side and the other contributors and
the directors of the Company because of temperamental incom-
patibility and differences of political view especially with regard
to the secret revolutionary action with which others sympathised
but to which Bepin Pal was opposed. This ended soon in Bepin
Pal’s separation from the journal. Sri Aurobindo would not have
consented to this departure, for he regarded the qualities of Pal
as a great asset to the Bande Mataram, since Pal, though not
a man of action or capable of political leadership, was perhaps
the best and most original political thinker in the country, an
excellent writer and a magnificent orator: but the separation was
effected behind Sri Aurobindo’s back when he was convalescing
from a dangerous attack of fever. His name was even announced
without his consent in Bande Mataram as editor but for one
day only, as he immediately put a stop to it since he was still
formally in the Baroda service and in no way eager to have his
name brought forward in public. Henceforward, however, he
controlled the policy of the Bande Mataram along with that of
the party in Bengal. Bepin Pal had stated the aim of the new
party as complete self-government free from British control but
this could have meant or at least included the Moderate aim
of colonial self-government and Dadabhai Naoroji as President
of the Calcutta session of the Congress had actually tried to
capture the name of Swaraj, the Extremists’ term for indepen-
dence, for this colonial self-government. Sri Aurobindo’s first
preoccupation was to declare openly for complete and abso-
lute independence as the aim of political action in India and to
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insist on this persistently in the pages of the journal; he was
the first politician in India who had the courage to do this
in public and he was immediately successful. The party took
up the word Swaraj to express its own ideal of independence
and it soon spread everywhere; but it was taken up as the
ideal of the Congress much later on at the [Lahore]* session of
that body when it had been reconstituted and renovated under
Nationalist leadership. The journal declared and developed a
new political programme for the country as the programme
of the Nationalist Party, non-cooperation, passive resistance,
Swadeshi, Boycott, national education, settlement of disputes in
law by popular arbitration and other items of Sri Aurobindo’s
plan. Sri Aurobindo published in the paper a series of articles
on passive resistance, another developing a political philosophy
of revolution and wrote many leaders aimed at destroying the
shibboleths and superstitions of the Moderate Party, such as the
belief in British justice and benefits bestowed by foreign govern-
ment in India, faith in British law courts and in the adequacy
of the education given in schools and universities in India and
stressed more strongly and persistently than had been done the
emasculation, stagnation or slow progress, poverty, economic
dependence, absence of a rich industrial activity and all other
evil results of a foreign government; he insisted especially that
even if an alien rule were benevolent and beneficent, that could
not be a substitute for a free and healthy national life. Assisted
by this publicity the ideas of the Nationalists gained ground
everywhere especially in the Punjab which had before been pre-
dominantly moderate. The Bande Mataram was almost unique
in journalistic history in the influence it exercised in converting
the mind of a people and preparing it for revolution. But its
weakness was on the financial side; for the Extremists were still
a poor man’s party. So long as Sri Aurobindo was there in active
control, he managed with great difficulty to secure sufficient
public support for running the paper, but not for expanding
it as he wanted, and when he was arrested and held in jail

4 1948 edition Karachi. See Table 1, page 565. — Ed.
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for a year, the economic situation of Bande Mataram became
desperate: finally, it was decided that the journal should die
a glorious death rather than perish by starvation and Bejoy
Chatterji was commissioned to write an article for which the
Government would certainly stop the publication of the paper.
Sri Aurobindo had always taken care to give no handle in the
editorial articles of the Bande Mataram either for a prosecution
for sedition or any other drastic action fatal to its existence; an
editor of The Statesman complained that the paper reeked with
sedition patently visible between every line but it was so skilfully
written that no legal action could be taken. The manoeuvre
succeeded and the life of the Bande Mataram came to an end in
Sri Aurobindo’s absence.

The Nationalist programme could only achieve a partial be-
ginning before it was temporarily broken by severe government
repression. Its most important practical item was Swadeshi plus
Boycott; for Swadeshi much was done to make the idea general
and a few beginnings were made, but the greater results showed
themselves only afterwards in the course of time. Sri Aurobindo
was anxious that this part of the movement should be not only
propagated in idea but given a practical organisation and an
effective force. He wrote from Baroda asking whether it would
not be possible to bring in the industrialists and manufacturers
and gain the financial support of landed magnates and create an
organisation in which men of industrial and commercial ability
and experience and not politicians alone could direct operations
and devise means of carrying out the policy; but he was told that
it was impossible, the industrialists and the landed magnates
were too timid to join in the movement, and the big commer-
cial men were all interested in the import of British goods and
therefore on the side of the status quo: so he had to abandon his
idea of the organisation of Swadeshi and Boycott. Both Tilak
and Sri Aurobindo were in favour of an effective boycott of
British goods — but of British goods only; for there was little
in the country to replace foreign articles: so they recommended
the substitution for the British of foreign goods from Germany
and Austria and America so that the fullest pressure might be



58 Autobiographical Notes

brought upon England. They wanted the Boycott to be a political
weapon and not merely an aid to Swadeshi; the total boycott of
all foreign goods was an impracticable idea and the very limited
application of it recommended in Congress resolutions was too
small to be politically effective. They were for national self-
sufficiency in key industries, the production of necessities and
of all manufactures of which India had the natural means, but
complete self-sufficiency or autarchy did not seem practicable or
even desirable since a free India would need to export goods as
well as supply them for internal consumption and for that she
must import as well and maintain an international exchange.
But the sudden enthusiasm for the boycott of all foreign goods
was wide and sweeping and the leaders had to conform to this
popular cry and be content with the impulse it gave to the
Swadeshi idea. National education was another item to which Sri
Aurobindo attached much importance. He had been disgusted
with the education given by the British system in the schools and
colleges and universities, a system of which as a professor in the
Baroda College he had full experience. He felt that it tended to
dull and impoverish and tie up the naturally quick and brilliant
and supple Indian intelligence, to teach it bad intellectual habits
and spoil by narrow information and mechanical instruction
its originality and productivity. The movement began well and
many national schools were established in Bengal and many
able men became teachers, but still the development was insuf-
ficient and the economical position of the schools precarious.
Sri Aurobindo had decided to take up the movement personally
and see whether it could not be given a greater expansion and a
stronger foundation, but his departure from Bengal cut short this
plan. In the repression and the general depression caused by it,
most of the schools failed to survive. The idea lived on and it may
be hoped that it will one day find an adequate form and body.
The idea of people’s courts was taken up and worked in some
districts, not without success, but this too perished in the storm.
The idea of volunteer groupings had a stronger vitality; it lived
on, took shape, multiplied its formations and its workers were
the spearhead of the movement of direct action which broke
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out from time to time in the struggle for freedom. The purely
political elements of the Nationalist programme and activities
were those which lasted and after each wave of repression and
depression renewed the thread of the life of the movement for
liberation and kept it recognisably one throughout nearly fifty
years of its struggle. But the greatest thing done in those years
was the creation of a new spirit in the country. In the enthusiasm
that swept surging everywhere with the cry of Bande Mataram
ringing on all sides men felt it glorious to be alive and dare and
act together and hope; the old apathy and timidity were broken
and a force created which nothing could destroy and which rose
again and again in wave after wave till it carried India to the
beginning of a complete victory.

After the Bande Mataram case, Sri Aurobindo became the
recognised leader of Nationalism in Bengal. He led the party
at the session of the [district]’ Conference at Midnapore where
there was a vehement clash between the two parties. He now
for the first time became a speaker on the public platform, ad-
dressed large meetings at Surat and presided over the Nationalist
conference there. He stopped at several places on his way back
to Calcutta and was the speaker at large meetings called to hear
him.® He led the party again at the session of the Provincial
Conference at Hooghly. There it became evident for the first
time that Nationalism was gaining the ascendant, for it com-
manded a majority among the delegates and in the Subjects
Committee Sri Aurobindo was able to defeat the Moderates’
resolution welcoming the Reforms and pass his own resolution
stigmatising them as utterly inadequate and unreal and rejecting
them. But the Moderate leaders threatened to secede if this was
maintained and to avoid a scission he consented to allow the
Moderate resolution to pass but spoke at the public session
explaining his decision and asking the Nationalists to acquiesce
in it in spite of their victory so as to keep some unity in the
political forces of Bengal. The Nationalist delegates, at first

S 1948 edition Bengal Provincial. See Table 1, page 565. — Ed.
6 See Table 2, page 568. — Ed.
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triumphant and clamorous, accepted the decision and left the
hall quietly at Sri Aurobindo’s order so that they might not
have to vote either for or against the Moderate resolution. This
caused much amazement and discomfiture in the minds of the
Moderate leaders who complained that the people had refused
to listen to their old and tried leaders and clamoured against
them, but at the bidding of a young man new to politics they
had obeyed in disciplined silence as if a single body.

About this period Sri Aurobindo had decided to take up
charge of a Bengali daily, Nava Shakti, and had moved from
his rented house in Scott’s Lane, where he had been living with
his wife and sister, to rooms in the office of this newspaper,
and there, before he could begin this new venture, early one
morning while he was still sleeping, the police charged up the
stairs, revolver in hand, and arrested him. He was taken to the
police station and thence to Alipore Jail where he remained for
a year during the magistrate’s investigation and the trial in the
Sessions Court at Alipore. At first he was lodged for some time
in a solitary cell but afterwards transferred to a large section of
the jail where he lived in one huge room with the other prisoners
in the case; subsequently, after the assassination of the approver
in the jail, all the prisoners were confined in contiguous but
separate cells and met only in the court or in the daily exercise
where they could not speak to each other. It was in the second
period that Sri Aurobindo made the acquaintance of most of his
fellow-accused. In the jail he spent almost all his time in reading
the Gita and the Upanishads and in intensive meditation and
the practice of Yoga. This he pursued even in the second interval
when he had no opportunity of being alone and had to accustom
himself to meditation amid general talk and laughter, the playing
of games and much noise and disturbance; in the first and third
periods he had full opportunity and used it to the full. In the
Sessions Court the accused were confined in a large prisoners’
cage and here during the whole day he remained absorbed in
his meditation attending little to the trial and hardly listening to
the evidence. C. R. Das, one of his Nationalist collaborators and
a famous lawyer, had put aside his large practice and devoted
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himself for months to the defence of Sri Aurobindo who left the
case entirely to him and troubled no more about it; for he had
been assured from within and knew that he would be acquitted.
During this period his view of life was radically changed; he had
taken up Yoga with the original idea of acquiring spiritual force
and energy and divine guidance for his work in life. But now the
inner spiritual life and realisation which had continually been
increasing in magnitude and universality and assuming a larger
place took him up entirely and his work became a part and
result of it and besides far exceeded the service and liberation of
the country and fixed itself in an aim, previously only glimpsed,
which was world-wide in its bearing and concerned with the
whole future of humanity.

When he came out from jail, Sri Aurobindo found the whole
political aspect of the country altered; most of the Nationalist
leaders were in jail or in self-imposed exile and there was a
general discouragement and depression, though the feeling in the
country had not ceased but was only suppressed and was grow-
ing by its suppression. He determined to continue the struggle;
he held weekly meetings in Calcutta, but the attendance which
had numbered formerly thousands full of enthusiasm was now
only of hundreds and had no longer the same force and life.
He also went to places in the districts to speak and at one of
these delivered his speech at Uttarpara in which for the first time
he spoke publicly of his Yoga and his spiritual experiences. He
started also two weeklies, one in English and one in Bengali, the
Karmayogin and Dharma, which had a fairly large circulation
and were, unlike the Bande Mataram, easily self-supporting. He
attended and spoke at the Provincial Conference at [Hooghly]”
in 1909: for in Bengal owing to the compromise at [Pabna]®
the two parties had not split altogether apart and both joined
in the Conference, though there could be no representatives of
the Nationalist party at the meeting of the Central Moderate
Body which had taken the place of the Congress. Surendra Nath

71948 edition Barisal. See Table 1, page 566. — Ed.
8 1948 edition Hooghly. See Table 1, page 566. — Ed.
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Banerji had indeed called a private conference attended by Sri
Aurobindo and one or two other leaders of the Nationalists to
discuss a project of uniting the two parties at the session in
[Lahore]” and giving a joint fight to the dominant right wing
of the Moderates; for he had always dreamt of becoming again
the leader of a united Bengal with the Extremist party as his
strong right arm: but that would have necessitated the Nation-
alists being appointed as delegates by the Bengal Moderates and
accepting the constitution imposed at Surat. This Sri Aurobindo
refused to do; he demanded a change in that constitution en-
abling newly formed associations to elect delegates so that the
Nationalists might independently send their representatives to
the All-India session and on this point the negotiations broke
down. Sri Aurobindo began however to consider how to re-
vive the national movement under the changed circumstances.
He glanced at the possibility of falling back on a Home Rule
movement which the Government could not repress, but this,
which was actually realised by Mrs. Besant later on, would have
meant a postponement and a falling back from the ideal of
independence. He looked also at the possibility of an intense and
organised passive resistance movement in the manner afterwards
adopted by Gandhi. He saw however that he himself could not
be the leader of such a movement.

At no time did he consent to have anything to do with the
sham Reforms which were all the Government at that period
cared to offer. He held up always the slogan of “no compro-
mise” or, as he now put it in his Open Letter to his countrymen
published in the Karmayogin, “no co-operation without con-
trol”. It was only if real political, administrative and financial
control were given to popular ministers in an elected Assembly
that he would have anything to do with offers from the British
Government. Of this he saw no sign until the proposal of the
Montagu Reforms in which first something of the kind seemed
to appear. He foresaw that the British Government would have
to begin trying to meet the national aspiration half-way, but

9 1948 edition Benares. See Table 1, page 566. — Ed.
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he would not anticipate that moment before it actually came.
The Montagu Reforms came nine years after Sri Aurobindo had
retired to Pondicherry and by that time he had abandoned all
outward and public political activity in order to devote him-
self to his spiritual work, acting only by his spiritual force on
the movement in India, until his prevision of real negotiations
between the British Government and the Indian leaders was
fulfilled by the Cripps’ proposal and the events that came after.

Meanwhile the Government were determined to get rid of
Sri Aurobindo as the only considerable obstacle left to the suc-
cess of their repressive policy. As they could not send him to
the Andamans they decided to deport him. This came to the
knowledge of Sister Nivedita and she informed Sri Aurobindo
and asked him to leave British India and work from outside so
that his work would not be stopped or totally interrupted. Sri
Aurobindo contented himself with publishing in the Karmayogin
a signed article in which he spoke of the project of deportation
and left the country what he called his last will and testament; he
felt sure that this would kill the idea of deportation and in fact it
so turned out. Deportation left aside, the Government could only
wait for some opportunity for prosecution for sedition and this
chance came to them when Sri Aurobindo published in the same
paper another signed article reviewing the political situation.
The article was sufficiently moderate in its tone and later on
the High Court refused to regard it as seditious and acquitted
the printer. Sri Aurobindo one night at the Karmayogin office
received information of the Government’s intention to search
the office and arrest him. While considering what should be his
attitude, he received a sudden command from above to go to
Chandernagore in French India. He obeyed the command at
once, for it was now his rule to move only as he was moved by
the divine guidance and never to resist and depart from it; he did
not stay to consult with anyone but in ten minutes was at the
river ghat and in a boat plying on the Ganges, in a few hours he
was at Chandernagore where he went into secret residence. He
sent a message to Sister Nivedita asking her to take up the editing
of the Karmayogin in his absence. This was the end of his active
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connection with his two journals. At Chandernagore he plunged
entirely into solitary meditation and ceased all other activity.
Then there came to him a call to proceed to Pondicherry. A boat
manned by some young revolutionaries of Uttarpara took him to
Calcutta; there he boarded the Dupleix and reached Pondicherry
on April 4, 1910.

At Pondicherry, from this time onwards Sri Aurobindo’s
practice of Yoga became more and more absorbing. He dropped
all participation in any public political activity, refused more
than one request to preside at sessions of the restored Indian
National Congress and made a rule of abstention from any
public utterance of any kind not connected with his spiritual
activities or any contribution of writings or articles except what
he wrote afterwards in the Arya. For some years he kept up
some private communication with the revolutionary forces he
had led through one or two individuals, but this also he dropped
after a time and his abstention from any kind of participation in
politics became complete. As his vision of the future grew clearer,
he saw that the eventual independence of India was assured by
the march of Forces of which he became aware, that Britain
would be compelled by the pressure of Indian resistance and
by the pressure of international events to concede independence
and that she was already moving towards that eventuality with
whatever opposition and reluctance. He felt that there would be
no need of armed insurrection and that the secret preparation for
it could be dropped without injury to the nationalist cause, al-
though the revolutionary spirit had to be maintained and would
be maintained intact. His own personal intervention in politics
would therefore be no longer indispensable. Apart from all this,
the magnitude of the spiritual work set before him became more
and more clear to him, and he saw that the concentration of all
his energies on it was necessary. Accordingly, when the Ashram
came into existence, he kept it free from all political connections
or action; even when he intervened in politics twice afterwards
on special occasions, this intervention was purely personal and
the Ashram was not concerned in it. The British Government and
numbers of people besides could not believe that Sri Aurobindo
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had ceased from all political action and it was supposed by them
that he was secretly participating in revolutionary activities and
even creating a secret organisation in the security of French
India. But all this was pure imagination and rumour and there
was nothing of the kind. His retirement from political activity
was complete, just as was his personal retirement into solitude
in 1910.

But this did not mean, as most people supposed, that he
had retired into some height of spiritual experience devoid of
any further interest in the world or in the fate of India. It
could not mean that, for the very principle of his Yoga was
not only to realise the Divine and attain to a complete spiritual
consciousness, but also to take all life and all world activity
into the scope of this spiritual consciousness and action and to
base life on the Spirit and give it a spiritual meaning. In his
retirement Sri Aurobindo kept a close watch on all that was
happening in the world and in India and actively intervened
whenever necessary, but solely with a spiritual force and silent
spiritual action; for it is part of the experience of those who
have advanced far in Yoga that besides the ordinary forces and
activities of the mind and life and body in Matter, there are
other forces and powers that can act and do act from behind
and from above; there is also a spiritual dynamic power which
can be possessed by those who are advanced in the spiritual
consciousness, though all do not care to possess or, possessing,
to use it, and this power is greater than any other and more
effective. It was this force which, as soon as he had attained
to it, he used, at first only in a limited field of personal work,
but afterwards in a constant action upon the world forces. He
had no reason to be dissatisfied with the results or to feel the
necessity of any other kind of action. Twice however he found
it advisable to take in addition other action of a public kind.
The first was in relation to the second World War. At the be-
ginning he did not actively concern himself with it, but when
it appeared as if Hitler would crush all the forces opposed to
him and Nazism dominate the world, he began to intervene.
He declared himself publicly on the side of the Allies, made
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some financial contributions in answer to the appeal for funds
and encouraged those who sought his advice to enter the army
or share in the war effort. Inwardly, he put his spiritual force
behind the Allies from the moment of Dunkirk when everybody
was expecting the immediate fall of England and the definite
triumph of Hitler, and he had the satisfaction of seeing the rush
of German victory almost immediately arrested and the tide of
war begin to turn in the opposite direction. This he did, because
he saw that behind Hitler and Nazism were dark Asuric forces
and that their success would mean the enslavement of mankind
to the tyranny of evil, and a set-back to the course of evolution
and especially to the spiritual evolution of mankind: it would
lead also to the enslavement not only of Europe but of Asia, and
in it India, an enslavement far more terrible than any this country
had ever endured, and the undoing of all the work that had been
done for her liberation. It was this reason also that induced him
to support publicly the Cripps’ offer and to press the Congress
leaders to accept it. He had not, for various reasons, intervened
with his spiritual force against the Japanese aggression until it
became evident that Japan intended to attack and even invade
and conquer India. He allowed certain letters he had written in
support of the war affirming his views of the Asuric nature and
inevitable outcome of Hitlerism to become public. He supported
the Cripps’ offer because by its acceptance India and Britain
could stand united against the Asuric forces and the solution
of Cripps could be used as a step towards independence. When
negotiations failed, Sri Aurobindo returned to his reliance on
the use of spiritual force alone against the aggressor and had
the satisfaction of seeing the tide of Japanese victory, which had
till then swept everything before it, changed immediately into a
tide of rapid, crushing and finally immense and overwhelming
defeat. He had also after a time the satisfaction of seeing his
previsions about the future of India justify themselves so that
she stands independent with whatever internal difficulties.
Written 7 November 1946; revised and published 1948
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The Indu Prakash Articles

Sri Aurobindo revolved these things in his mind, and read,
wrote and thought incessantly. Could not something be done?
Could he not find an opportunity for service in the larger life
of Bengal, — of the Indian nation itself?

He had already in England decided to devote his life to the ser-
vice of his country and its liberation. He even began soon after
coming to India to write on political matters (without giving his
name) in the daily press, trying to awaken the nation to the ideas
of the future. But these were not well received by the leaders of
the time, they succeeded in preventing farther publication and
he drew back into silence. But he did not abandon either his
ideas or his hope of an effective action.

[New Lamps for Old, the series of articles he published in the
Indu Prakash, was on Indian civilisation.]

This title did not refer to Indian civilisation but to Congress
politics. It is not used in the sense of the Aladdin story, but was
intended to imply the offering of new lights to replace the old
and faint reformist lights of the Congress.

It is said that Sri Aurobindo was persuaded to discontinue his
contribution to Indu Prakash by the late Mahadeo Govind
Ranade.

The facts are: After the first two articles, Ranade called the
proprietor [saying] that these articles were revolutionary and
dangerous and a case for sedition might be brought against the
paper. The proprietor alarmed told the editor K. G. Deshpande
that this series must be discontinued. It was finally concluded
that the tone should be moderated, the substance made more
academic and the thus moderated articles could then continue.
Sri Aurobindo lost interest in these muzzled productions, sent in
numbers at long intervals and finally dropped the whole affair.
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Sri Aurobindo saw Ranade at this time, his only contact;
Ranade advised him to take some special subject and write about
[it], he recommended Jail Reform, perhaps thinking that this
writer would soon have personal experience of jails and thus
become an expert on his subject!

[Another version:] The facts about the articles in the Indu
Prakash were these. They were begun at the instance of K. G.
Deshpande, Aurobindo’s Cambridge friend, who was editor
of the paper, but the first two articles made a sensation and
frightened Ranade and other Congress leaders. Ranade warned
the proprietor of the paper that, if this went on, he would surely
be prosecuted for sedition. Accordingly the original plan of the
series had to be dropped at the proprietor’s instance. Deshpande
requested Sri Aurobindo to continue in a modified tone and
he reluctantly consented, but felt no farther interest and the
articles were published at long intervals and finally dropped of
themselves altogether.

[The authorities objected to his patriotic activities. |

Is the reference to the Baroda authorities? Sri Aurobindo is
not aware that his utterances or writings were ever objected
to by them. His articles in the Indu Prakash were anonymous,
although many people in Bombay knew that he was the writer.
Otherwise, except for a few speeches at functions in the Palace
itself such as the reception of Dr. S. K. Mullick which had noth-
ing to do [with]" politics, he spoke mainly as Chairman of the
Baroda College Union, there was no objection made at any time
and he continued to preside over some of these debates until
he left Baroda. It was in England while at Cambridge that he
made revolutionary speeches at the meetings of the Indian Majlis

which were recorded as a black mark against him by the India
Office.

10 MS (dictated) at
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Beginnings of the Revolutionary Movement

During his stay at Baroda Sri Aurobindo got into touch with
men that counted, groups that counted. He went to Bengal
“to see what was the hope of revival, what was the political
condition of the people, and whether there was the possibility
of a real movement”.

It might be added that he had begun a work that was still name-
less; and it was in the course of that work that he went to Bengal
“to see what was the hope of revival etc.”

He found that in Bengal “the prevailing mood was apathy and
despair”. There was no other go except to bide his time.

It should be added, “and continue his political work behind
the scenes in silence. The moment for public work had not yet
come.”

Once his work was started he continued it until circum-
stances made it possible to join in a public movement.

Even his own intrepid province of Bengal was in no mood
to be persuaded by Sri Aurobindo and his gospel of virile
nationalism.

It was anything but intrepid at the time; it was the mantra
of Bande Mataram and the leap into revolutionary action that
changed the people of the province.

[He sent some of his friends from Baroda and Bombay to
Bengal to prepare for the revolutionary movement.]

It was not any of his friends at Baroda and in Bombay who went
to Bengal on his behalf. His first emissary was a young Bengali
who had by the help of Sri Aurobindo’s friends in the Baroda
Army enlisted as a trooper in a cavalry regiment in spite of the
prohibition by the British Government of the enlistment of any
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Bengali in any army in India. This man who was exceedingly
energetic and capable, formed a first group in Calcutta which
grew rapidly (afterwards many branches were established); he
also entered into relations with P. Mitter and other revolution-
aries already at work in the province. He was joined afterwards
by Barin who had in the interval come to Baroda.

[Among the leading lights of the day was P. Mitter who was a
positivist. ]

P. Mitter had a spiritual life and aspiration of his own and a
strong religious feeling; he was like Bepin Pal and several other
prominent leaders of the new nationalist movement in Bengal,
a disciple of the famous Yogi Bejoy Goswami, but he did not
bring these things into his politics.

[At this time there was at Bombay a secret society headed by
a Rajput prince of Udaipur.]

This Rajput leader was not a prince, that is to say a Ruling Chief
but a noble of the Udaipur State with the title of Thakur. The
Thakur was not a member of the council in Bombay; he stood
above it as the leader of the whole movement while the council
helped him to organise Maharashtra and the Mahratta States.
He himself worked principally upon the Indian Army of which
he had already won over two or three regiments. Sri Aurobindo
took a special journey into Central India to meet and speak with
Indian sub-officers and men of one of these regiments.

Since 1902 Sri Aurobindo wished to enter the political fray and
to contribute his mite to the forces that were seriously work-
ing for the country’s redemption and rehabilitation. He held
private talks, he corresponded, he put pressure on front-rank
leaders; but as yet he could do little.
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This does not give a correct idea. He had already joined with
some of the more advanced leaders to organise bodies for polit-
ical action which would act when the time for action came;'! it
was only in public as yet that he could do little.

Attitude towards Violent Revolution

[Sri Aurobindo did not believe in, nor did he like, violent
revolution.]

This is incorrect. If Sri Aurobindo had not believed in the efficacy
of violent revolution or had disliked it, he would not have joined
the secret society whose whole purpose was to prepare a national
insurrection. His historical studies had not taught him the lesson
indicated here. On the contrary, he had studied with interest
the revolutions and rebellions which led to national liberation,
the struggle against the English in mediaeval France and the
revolts which liberated America and Italy. He took much of his
inspiration from these movements and their leaders, especially
Jeanne d’Arc and Mazzini. In his public activity he took up non-
cooperation and passive resistance as a means in the struggle
for independence but not the sole means and so long as he
was in Bengal he maintained a secret revolutionary activity as
a preparation for open revolt, in case passive resistance proved
insufficient for the purpose.

11 The programme of this organisation was at first Swaraj, Swadeshi, Boycott — Swaraj
meaning to it complete independence. The word Swaraj was first used by the Ben-
gali-Maratha publicist, Sakharam Ganesh Deuskar, writer of Desher Katha, a book
compiling all the details of India’s economic servitude which had an enormous influence
on the young men of Bengal and helped to turn them into revolutionaries. The word was
taken up as their ideal by the revolutionary party and popularised by the vernacular pa-
per Sandhya edited by Brahmabandhab Upadhyaya; it was caught hold of by Dadabhai
Naoroji at the Calcutta Congress as the equivalent of colonial self-government but did
not long retain that depreciated value. Sri Aurobindo was the first to use its English
equivalent “independence” and reiterate it constantly in the Bande Mataram as the one
and immediate aim of national politics. [Sri Aurobindo’s note.]
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General Note
(referring especially to the Alipur Case and
Sri Aurobindo’s politics)

There seems to be put forth here and in several places the idea
that Sri Aurobindo’s political standpoint was entirely pacifist,
that he was opposed in principle and in practice to all violence
and that he denounced terrorism, insurrection etc. as entirely
forbidden by the spirit and letter of the Hindu religion. It is
even suggested that he was a forerunner of Mahatma Gandhi
and his gospel of Ahimsa. This is quite [incorrect]'? and, if left,
would give a wrong idea about Sri Aurobindo. He has given
his ideas on the subject, generally, in the Essays on the Gita,
First Series (Chapter IV?) where he supports the Gita’s idea
of dharmya yuddha and criticises, though not expressly, the
Gandhian ideas of soul-force. If he had held the pacifist ideal, he
would never have supported the Allies (or anybody else) in this
Wiar, still less sanctioned some of his disciples joining the Army
as airmen, soldiers, doctors, electricians etc. The declarations
and professions quoted in the book are not his, at the most
they may have been put forward by his lawyers or written, more
prudentially than sincerely, by colleagues in the Bande Mataram.
The rule of confining political action to passive resistance was
adopted as the best policy for the National Movement at that
stage and not as part of a gospel of Non-violence or Peace.
Peace is part of the highest ideal, but it must be spiritual or
at the very least psychological in its basis; without a change in
human nature it cannot come with any finality. If it is attempted
on any other basis (mental principle, or gospel of Ahimsa or any
other) it will fail, and even may leave things worse than before.
He is in favour of an attempt to put down war by international
agreement and international force, — what is now contemplated
in the “New Order”, —if that proves possible, but that would
not be Ahimsa, it would be a putting down of anarchic force by
legal force, and one cannot be sure that it would be permanent.

12 MS correct
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Within nations this sort of peace has been secured, but it does
not prevent occasional civil wars and revolutions and political
outbreaks and repressions, sometimes of a sanguinary character.
The same might happen to a similar world-peace. Sri Aurobindo
has never concealed his opinion that a nation is entitled to attain
its freedom by violence, if it can do so or if there is no other
way; whether it should do so or not, depends on what is the best
policy, not on ethical considerations of the Gandhian kind. Sri
Aurobindo’s position (and practice) in this matter was the same
as Tilak’s and that of other Nationalist leaders who were by no
means Pacifists or worshippers of Ahimsa. Those of them who
took a share in revolutionary activities, kept a veil over them for
reasons which need not be discussed now. Sri Aurobindo knew
of all these things and took his own path, but he has always re-
mained determined not to lift the veil till the proper time comes.

It follows that the passages which convey the opposite idea
must be omitted in the interests of Truth or rewritten. Nothing
need be said about the side of the Nationalist activities of that
time in connection with Sri Aurobindo.

Sister Nivedita

[Sister Nivedita was invited to Baroda in 1904 by the Maha-
raja of Baroda.]

I do not remember whether she was invited but I think she was
there as a State guest. Khaserao and myself went to receive her
at the station.

[Sri Aurobindo had talks with Nivedita about Ramakrishna
and Vivekananda.]

I do not remember Nivedita speaking to me on spiritual subjects
or about Ramakrishna and Vivekananda. We spoke of politics
and other subjects. On the way from the station to the town she
cried out against the ugliness of the College [building]'® and its

13" MS buildings
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top-heavy dome and praised the Dharmashala near it. Khaserao
stared at [her] and opined that she must be at least slightly
cracked to have such ideas! I was very much enamoured at the
time of her book Kali the Mother and I think we spoke of that;
she had heard, she said, that I was a worshipper of Force, by
which she meant that I belonged to the secret revolutionary party
like herself and I was present at her interview with the Maharaja
whom she invited to support the secret revolution; she told him
that he could communicate with her through me. Sayajirao was
much too cunning to plunge into such a dangerous business and
never spoke to me about it. That is all I remember.

[Sri Aurobindo was influenced by the patriotic fervour of
Swami Vivekananda’s utterances, such as his “Mission of the
Vedanta” speech.]

Sri Aurobindo was not aware of this speech or of any polit-
ical action by Vivekananda. He had only heard casually of
Vivekananda’s intense patriotic feelings which inspired Sister
Nivedita.

Bhawani Mandir

Bhawani Mandir was written by Sri Aurobindo but it was more
Barin’s idea than his. It was not meant to train people for assassi-
nation but for revolutionary preparation of the country. The idea
was soon dropped as far as Sri Aurobindo was concerned, but
something of the kind was attempted by Barin in the Maniktala
Garden and it is to this evidently that Hemchandra refers.

[An attempt was made to find a site where the Bhawani
Mandir idea could be put into operation; later the plan was
dropped.]

Sri Aurobindo does not remember anything of this kind nor of
any formal decision to abandon the Bhawani Mandir idea. This
selection of a site and a head of the monastery must have been
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simply an idea of Barin. He had travelled among the hills trying
to find a suitable place but caught hill-fever and had to abandon
his search and return to Baroda. Subsequently he went back to
Bengal, but Sri Aurobindo did not hear of any discovery of a
suitable place. Sakaria Swami was Barin’s Guru: he had been
a fighter in the Mutiny on the rebel side and he showed at the
breaking of the Surat Congress a vehement patriotic excitement
which caused his death because it awoke the poison of the bite
of a mad dog which he had reduced to inactivity by a process of
his Yogic will; but Sri Aurobindo would not have chosen him for
any control of the political side of such an institution. The idea of
Bhawani Mandir simply lapsed of itself. Sri Aurobindo thought
no more about it, but Barin who clung to the idea tried to estab-
lish something like it on a small scale in the Maniktala Garden.

The Indian National Congress:
Moderates and Extremists

[Allan Hume founded the Indian National Congress to act as
an intermediary between the élite of the English and Indian

peoples. ]

This description of the Congress as an intermediary etc. would
hardly have been recognised or admitted by the Congress itself
at that time. The British Government also would not have
recognised it. It regarded the institution with dislike and ig-
nored it as much as possible. Also, Sri Aurobindo was totally
opposed to making any approach on behalf of the nation to
the British Government; he regarded the Congress policy as a
process of futile petition and protest and considered self-help,
non-cooperation and organisation of all forces in the nation for
revolutionary action as the sole effective policy.

Sri Aurobindo, like all his countrymen, had great respect for
Gokhale; . . .

[Altered to:] Sri Aurobindo, like all his countrymen, did not fail
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to recognise the finer elements in Gokhale’s mind and charac-
ter; ...

Alter as indicated. After an hour’s conversation with Gokhale
in the train between Ahmedabad and Baroda it was impossible
for Sri Aurobindo to retain any great respect for Gokhale as a
politician, whatever his merits as a man.

[In 1904 an extremist section was formed in the Congress;
its members were waiting for the December 1904 session in
Bombay in order to make themselves felt.]

It is not clear to what this refers. In 1904 the Extremist party
had not been publicly formed, although there was an advanced
section in the Congress, strong in Maharashtra but still small and
weak elsewhere and composed mostly of young men; there were
sometimes disputes behind the scenes but nothing came out in
public. These men of extremer views were not even an organised
group; it was Sri Aurobindo who in 1906 persuaded this group
in Bengal to take [a] public position as a party, proclaim Tilak as
their leader and enter into a contest with the Moderate leaders
for the control of the Congress and of public opinion and action
in the country. The first great public clash between the two par-
ties took place in the sessions of the Congress at Calcutta where
Sri Aurobindo was present but still working behind the scenes,
the second at the [district]'"* Conference at Midnapur where
he for the first time acted publicly as the leader of the Bengal
Nationalists, and the final break took place at Surat in 1907.

The Barisal Conference and the Start of the Yugantar

[At the Barisal Conference (April 1906)]
Sri Aurobindo took part in the Barisal Conference and was in

the front row" of three persons in the procession which was

14 MS Bengal Provincial. See Table 1, page 566. — Ed.
15 See Table 2, page 568. — Ed.
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dispersed by the police charge. After the breaking up of the
Conference he accompanied Bepin Pal in a tour of East Bengal
where enormous meetings were held,— in one district in spite
of the prohibition of the District Magistrate.

Besides Sri Aurobindo, there were also other fiery propagators
of the new gospel of Nationalism — notably Brahmaban-
dhab Upadhyaya, Bhupendranath D